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EDITORIAL 
GURU NANAK AND RELIGION 


Religion by its fundamental practices is divisive. Historical 
concept of God from the beginning of time of human presence 
is flawed. Egyptian Pharos became Gods by claiming to be 
sole representatives of God. Until recently British Kings could 
do no wrong and preached Divine Right of Kings. Three 
Semitic religions, although born out of same human stock and 
same geographical area have three different Gods at war with 
each other. It is hard to say which one 1s the worst. 


Jews claim to be the chosen people of the first Semitic God 
they call YHWH (Yahweh in English) who bequeathed to 
them for eternity the lands of Judea and Samaria which is 
plaguing the human kind to this day in 21* century. 


Christ, the Jew, saw Jewish Temple Priests in cahoots with 
Roman rulers exploiting the workingman and started a 
reformation in Judaism. He paid for it with his life but his 
twelve Apostles created their own religion in his name that got 
into conflict with Judaism. 


That was a good example for Mohammed to follow. If Christ 
was a Son of God born to a virgin, surely Mohammed could 
invent an Angel who delivered God’s message to him and put 
a stop to any more Semitic religions by claiming to be last 
Messiah of God. 


But he did not count on one of his own Sons-in-Law from 
claiming to be the last Messiah and give birth to Shia Islam as 
opposed to his Father-in-Law’s Sunni Islam. Schism that 
developed among the followers of Father-in-Law and Son-in- 
Law within one generation still manifests itself. 
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Shias and Sunnis are blowing each other up in 
Syria, Iraq and Yemen and in Pakistan Sunni 
majority is blowing up minority Shias almost on 
daily basis. 


All that history of Semitic Gods was good enough 
for Joseph Smith Jr (1806-1844), a farmer from 
western New York, to discover his own Angel, 
Moroni, as opposed to Mohammad’s Gabriel, and 
start his own religion. He distinguished it from 
Judaism based on Ten Commandments written 
on Stone Tablets to his God’s message given to 
him on Gold Tablets. Even God became 
prosperous over nineteen centuries and advanced 
from Stone Age to Gold Age. I bought my Book 
of Mormon from a Mormon Temple in 
Lethbridge, Alberta, Canada in 1962 but could not 
read it beyond first 40 pages or so because it was 
an insult to my intelligence. My overwhelming 
memory is that it was a badly written novel. 


Less said better about multitude of Hindu Gods 
and the curse of India, the Caste System. 


In my view Guru Nanak, in an inoffensive way, 
unique only to him, actually discredited and 
rejected all manmade religions. 


That is the case I have made in Nanak My 
Discovery 1469-1539) and I find myself in good 
company, Aristotle. “According to the book of 
Genesis, God created man in his own image, 
but according to Aristotle, men create gods 
after their own image.” 


http://sikhbulletin.com/Files/NanakMyDiscoveryMarApr2015.pdf 


http://sikhbulletin.com/Files/NanakEditorials.pdf 


God, Divine, Spiritual, Holy are tainted words of 
English language associated with Christianity, a 


religion that is based on false ridiculous myths of 
virgin birth, resurrection, miracles of multiplying 
fish, walking on water, turning water into wine, 
healing cripples and blind that in its drive to turn 
whole world into this one faith destroyed nature 
based cultures living in harmony with their 
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environment all over the globe. Christ did not start 
Christianity. You cannot find a single word 
written by him. His was an effort to free Judaism 
from the Temple Priests. 


These words must not be used in describing 
Guru Nanak’s philosophy based _ on his own life 
experiences, his own observation of his human 
as well as natural environment. His philosophy 
was not based on faith. He rejected all faith 
based_religions. His was _a REASON _ based 
Philosophy of Living, “Jeevan Jaach’, where he 
stressed use of “Bibek-Budhi”’, (discerning 
mind). 


A contemporary of Copernicus, Guru Nanak was 
five centuries ahead of that famous European 
Renaissance mathematician and astronomer who 
formulated a model of the universe that placed the 
Sun rather than the Earth at the center of the 
universe. 


Guru Nanak postulated Big Ban Kvao 


origin of life in water, evolution of species with 
time_and_ environmental changes, infinity of 
cosmos, need. for rotectin our fragile 


environment by treating air, water and earth as 
Guru, father and Mother. 


Use of one’s Bibek Budhi (discerning mind) is 
what Guru Nanak preached and practiced. Surely 
to explain to the masses he used the terminology 
of other religions but his own name for YHWH, 
GOD, ALLAH, and BHAGWAN was KARTAR 
and that is the only word that should be used in 
describing his philosophy. Kartar is also English 
word, only pronounced as Creator. Remove the 
vowels and you have KRTR and CRTR because 
both Panjabi and English are long lost cousins, 
children of Indo-European language going back 
thousands of years. Satnam is not the name of 
Nanak’s Creator but merely an adjective to say 


‘Its true name is Kartar.’ 
Hardev S Sherrgill 


7K 2K 2K 2K OK 
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DOWN TO EARTH COMMONSENSE 
SIMPLICITY OF 


GURU NANAWR’S MESSAGE 
[Editorial from March-April 2007 Sikh Bulletin] 


This Vaisakhi day I wish we were celebrating 
Guru Nanak’s birthday by spreading his true 
teachings rather than the Hinduised version being 
preached and practiced in the Gurdwaras today; 
but knowing all the world’s Gurdwaras and the 
Sikh religious leadership in Amritsar have already 
celebrated it in “Katak’ (October) I am obviously 
living in a fool’s paradise. 


The other day when I read that a researcher in Italy 
has probably identified the person whose portrait 
is the famous Mona Lisa, I could not help but 
marvel at the Roman civilization and its legacy. 
This researcher found the birth and death records 
of the subject of Mona Lisa. She was born ten 
years after Guru Nanak’s birth. Legacy our 
Gurus have left us is the GGS. But what have 
we done? We have accepted a rival Granth, ‘Sri 
Dasam__Guru__Granth_ Sahib _Ji’__ without 
questioning its historical authenticity or 
examining its very controversial contents with 
the touch stone of Gurbani. A non-practicing 
attorney, D. S. Gill, even has the stupidity of 
asserting that he had difficulty understanding 
Gurbani in GGS until he happened to read 
Dasam Granth first. 


He would have us believe that the key to 
Gurbani is not the writings of Bhai Gurdas but 
what some of us call ‘kanjar_kahani’ and 


6 


Kanjar kavita’. 


He is even a bigger fool than I thought when I first 
got to know him in 1995. And why would the 
leadership not correct this error about the birth of 
Guru Nanak? It has become the accepted practice 


‘maryada-ban-chucki-hai’ so why upset the apple 
cart? 
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Not even for a moment do they think that they 
are talking about _a person who threw away 
centuries old maryada: 


1. Ata very young age he refused to wear 
the janeu; 


2. discarded the caste system; 

3. preached against idol worship; 

4. recognized the equality of mankind; 

5. asserted the equality of men and 
women; 
Rejected: 

6. the then prevalent concepts of karma, 

7. after life salvation, 

8. fapasya, 

9. heaven and hell, 


10. incarnation, 

11. transmigration, 

12. 84 lakh juni, 

13. yatra to holy places, 

14. fasting, 

15. multiple gods and goddesses; 

16. and of course, unique only to Sikhi, 
wished ‘sarbat da bhala’. 


We have neither Ten Commandments nor 
Sharia Law. Instead the Guru simply says do 


not commit an act that you will later regret and 


do not eat or drink that is unhealthy for your 
body and mind. Simple as that! 


One example of increasing brahmanical influence 
on Sikhi was in the Sacramento Bee newspaper 
recently — the controversy about Guru Nanak’s 
picture in a California School textbook. But the 
opposition by some members of the Sikh 
community was not to the presence of the picture 
but the version of the picture. They wanted to 
replace the version selected by the publisher 
according to their standards of authenticity by a 
more recent version that they preferred. 


For a Sikh ‘gur murat gur shabad hai’; Rest is 


‘moorakh jhagra’. 
Hardev Singh Shergill 
sk 2k 2k ok 
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DISRUPTIVE ELEMENTS IN THE SIKH 
COMMUNITY 


Indian Goverments, both under Congress Party 
and under BJP have systematically used India’s 
Intelligence Agencies to sow discord and disunity 
among Sikhs, both in India and in Diaspora. It did 
not begin after 1947. Between Gandhi and Nehru 
the plan to control Sikhs began with the birth of 
independence movement. They both were well 
versed in Sikh history and inroads by Arya 
Samayjis and other dehdhari based Sikh sects who 
were distorting Guru Nanak’s message. 


That is why in his book “Discovery of India”, 
Jawahar Lal Nehru, mentions just the name 
Guru Nanak, only once, alongside Amir Khusrau 
on page 240 under the heading: “The Indian 
Social Structure: Importance of the Group”. 
Not a single other word is used about Guru 
Nanak or his contribution to India’s Social 
Structure. There is not a word about Guru Nanak 
even though Adi Granth records in Guru Nanak’s 
own words invasion by Babar. The two were 
contemporaries. 


That is why I cry out that Nanak was born at 
the right time of Renaissance in Europe, was 
contemporary of men known all over the world, 
but_unfortunately for the world, Nanak was 
born in _a country stinking with swamp of 
Hinduism and its curse the Caste System. 


Some Contemporaries of Guru Nanak: 
Guru Nanak (1469-1539): 


Nicolaus Copernicus, Poland, (1473-1543). They shared the 
modern concept of Cosmos. 

Martin Luther, Germany (1483-1546). Guru, had he met 
him, would have advised him against attempting reformation 
of Christianity because a religion can never be reformed. 
Vasco da Gama, Portugal (1460-1524). 

Michelangelo, Italy (1475-1564). 

Henry VIII, England (1491-1547). 

Babur, Uzbekistan (1483-1530); Started Mogul dynasty in 
India. 

Galileo, Italy (1564-1642) believer in Copernicus cosmic 
view; spent last nine years of his life under house arrest by 
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the Pope for contradicting Bible which claims Earth as the 
center of the Universe. 


With BJP in power, its religious wing, Rashtriya 
Swaysamsewak Sangh and its illegitimate child 
Rashtriya Sikh Sangat, created in 1999, the 300" 
Anniversary of the Khalsa, have gone a step 
further by engaging in distortion of Guru Nanak’s 
message to Biparanize Sikhi by pushing what 
used to be a mythological publication “Bachittar 
Natak” that I read in 1945 at age eleven, which 
alongwith “Bale-Dian-Sakhyan”, led me_ to 
renounce Sikhism. “Bachittar Natak” has since 
come to be known as Sri Guru Dasam Granth 
Sahib with almost as many pages as Adi Granth, 
almost one third of which is nothing more than 
verbal pornography that I prefer to call “Kanjar 
Kavita” and “Kanjar Kahani”. BJP also 
accomplished this by using funds of the Secular 
Govt. of India for religion by using Rupees 50 
Crore in 1999 to celebrate 300" Anniversary of 
the Khalsa and Rupees 100 Crore in 2016 to 
celebrate 350" Anniversary of Guru Gobind 
Singh, who according to RSS, created Khalsa to 
protect Hindu Dharam. 


This is the background to the two articles that 
follo: 

1. One by Dr. Sarjeet Singh Sidhu, Ipoh, 

Malaysia, and titled “Fracas to Fiasco” 


and; 
2. “EK GRANTH EK PANTH EK 
MARYADA — The Malaysian 


Experience” by <Karminder Singh 
Dhillon, PhD (Boston) fololo 


I had never even dreamed that Malaysian Sikhs 
would be subjected to the same intervention in 
Gurdwaras by the Indian Govt. Agents as it was in 
UK, USA and Canada. I visited Malaysia in 1999 
and was surprised to see all the Gurdwaras serving 
Langar on Tables and chairs. When asked about 
Jathedar Ranjit Singh’s infamous  Langar 
Hukamnama to sit on the floor they were 
surprised. What Hukamnama? Apparently 
Agencies did not deem it necessary to interfere in 


K. T. F. of N. A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 4 


The Sikh Bulletin 


Sikh affairs in a country that had long been their 
home. But countries that had attracted refugees 
from Indian Govt’s Sikh Genocide had to be 
controlled and manipulated. Langar Hukamnama 
was directed at such countries to sow discord and 
the Indian Govt. succeeded 


We experienced protests at every annual 
conference at Roseville, California, Gurdwara 
between 2000 and 2004. Although we denied 
admission to the disruptive groups and had police 
protection, starting in 2001 they started bringing 
loud speakers. Organizations opposing us were 
lead by Akhand Kirtani Jatha and joined by 
Damdami Taksal, Babbar Khalsa 
International, Tarmalias and Sikh Youith of 
America, a sister organization of International 
Sikh Youth Federation in Canada and UK that 
those two countries eventually declared terrorist 
organizations. 


Roseville Gurdwara closed its doors in April 2005 
for want of Sangat because by now we had banned 
recitation of Chaupai and any other Baani from 
Dasam Granth and holding of Akhandpaths, both 
on the Gurdwara premises and people’s homes. At 
the Roseville Gurdwara that replaced ours Mr. 
Dhunda’s katha was interrupted by similar groups 
that lead to police shutting down the programme. 


Gurcharan Singh Brar of Toronto, Canada who 
had attended our 2003 Conference decided to 
carry on the work of Sikhi Reformation from 
Canada by inviting kathakars from India and 
making them available to Gurdwaras at no cost to 
them. Very first speaker chosen was Inder Singh 
Ghagga but AKJ lead groups did not let him 
speak, first in London, UK and then in Toronto, 
Canada. In London they beat up a Radio Talk 
Show host so bad that he ended up in the hospital. 


It is shame to see Guru Nanak’s Philosophy being 
so distorted and all the while his so called 


followers are oblivious to the danger. 


Hardev S. Shergill 
nf a 2k 2k 2k 
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FRACAS TO FIASCO 
Dr. Sarjeet Singh Sidhu, 
Ipoh, Malaysia 


Introduction: 

This short write-up is an eye-witness account 
meant mainly to highlight and explain the 
circumstances surrounding and leading up to a 
shameful act in a gurdwara in Malaysia. On | Mar 
2017 Inder Singh Ghaga was scheduled to give a 
talk at the Greentown Gurdwara (in _ Ipoh, 
Malaysia) but was prevented from delivering his 
talk by a group of ‘gursikhs’. What caused this 
incident? 

Prelude 


In late January 2017 I received an email from S. 
Gurcharan Singh Jeonwala that he and Prof Inder 
Singh Ghaga would be visiting Malaysia in 
February to give a series of talks on the Dasam 
Granth (DG), and that he wished to catch up with 
me whilst here. The talks were being arranged 
through the good offices of two Malaysian 
gentlemen. I was later made aware that Jeonwala 
and Ghaga would be in Ipoh on 28 February 2017, 
but that the talk venue and time were being kept 
under wraps for now as both Jeonwala and Ghaga 
were controversial in that they were against 
declaring the DG as being at par with the SGGS 
and that they did not believe in installing the DG 
in any gurdwara. This was in line with my 
thinking on the subject. My views on the DG have 
been expressed in an article published in the Sikh 
Bulletin (SB) of Nov-Dec 2010 
(http://sikhbulletin.com/Bulletins/SikhBulletinNov 
Dec2010.pdt). This article was again published in 
the online news portal Asia Samachar on 30 April 
2016 


( http://asiasamachar.com/2016/04/30/dasam- 
granth-again/). 


I was also made aware that a pro-DG group (PDG 
Group) was likely to disrupt the talk and that the 
group consisted of people averse to logic and 
reason. In any case the venue and time were 
ultimately confirmed, and since the organisers had 
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been tight-lipped about it the talks went on 
smoothly. I attended the talks. 


The Incident 

It was no secret that the Greentown Gurdwara (in 
Ipoh, Malaysia) had invited Prof Inder Singh 
Ghaga to give a talk at their regular Wednesday- 
evening sangat meeting at the Gurdwara. 


About 2 weeks prior to that, a banner with the 
slogan “Ek Granth, Ek Panth, Ek Maryada’, 
displayed at the Greentown Gurdwara, had been 
torn down and burnt by a group of youths aligned 
to the pro-DG group, the whole incident video- 
recorded, and circulated via You Tube and 
WhatsApp. 


That the organisers (the Committee of the 
Gurdwara Sahib Greentown), more usually known 
as Ashby Road Gurdwara, anticipated some 
protests by the pro-DG group was evidenced by 
the presence of several uniformed policemen. The 
aim of the organisers was to prevent a disruption 
of the talk. No one foresaw the depths to which 
this PDG group would descend. 


In keeping with the traditions of a Gurdwara no 
attempt was made to prevent anyone from 
attending. By the time I got there the dewan was 
full and constituted a large number of the PDG 
group members. 


What happened thereafter is adequately described 
in the Asia Samachar report titled “Group disrupts 
Inder Singh Ghagaa programe in_ Ipoh” 


(http://asiasamachar.com/2017/03/01/group- 
disrupts-inder-singh-ghagaa-programe-in-ipoh/ ) 


What shocked most of those in attendance that day 
was not the vocal protest, but the violence which 
accompanied the protest by the PDG group. Not 
only was Prof Ghaga’s turban knocked off, his 
shirt was torn and his beard violently tugged on 
resulting in a tuft of hair being pulled off 
completely: we had heard and seen (on You Tube) 
of violence and the use of swords in other 
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countries and in India, but never in Malaysia. We 
had always been under the impression that this 
only happened in India or in host nations where 
there were first generation migrants from Punjab. 
For us this was a rude awakening. 


On a personal level, I met up with Prof Ghaga 
immediately after the darbar sahib was cleared of 
the perpetrators of the vile act. He was sitting on 
the floor looking dazed and cut a forlorn figure. I 
held his hand and apologised to him on behalf of 
all decent Sikhs. I told him this was not our 
(Malaysian Sikh) culture: that we often disagree 
and get loud, but we don’t resort to violence. Is it 
any wonder that so many youths want to have 
nothing to do with religion? Whilst some degree 
of violence has been known in some political 
parties ,and at gurdwara AGMs in some Malaysia 
gurdwaras, it has never, to my knowledge, been 
visited upon any speaker 1n a gurdwara even if one 
has disagreed with his views. Assaulting a speaker 
just because one disagrees with him or disallowing 
him to speak, albeit in a ‘passive’ manner, 1s a 
denial of free speech. Since when has Sikhi 
become so fragile that it needs protection? 


In any case, I caught up with Prof Ghaga again the 
next day, and it was heartening to see that he was 
physically and mentally well. When asked “How 
are you” he responded “Chardian Kalan vich’. He 
was far from the forlorn figure of the previous 
evening, in good spirits and determined to speak 
his mind without fear. 


Postscript 

The final outcome of Ghaga’s visit would be 
determined by the Sikhs of Seremban (Malaysia). 
It was thought that the fracas in Ipoh would ensure 
that Ghaga would not be allowed to speak his 
mind in Malaysia. It was rumoured that if any 
other group should give Ghaga a platform the Ipoh 
incident would be repeated, or worse. The pro-DG 
group, it would seem, had been victorious in their 
aim. 


The Asia Samachar report of 3 Mar 2017 tells a 
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different story: “Seremban Sikhs stood their 
ground to allow Inder Singh Ghagaa to speak” 


(http://asiasamachar.com/2017/03/03/seremban- 


sikhs-stood-ground-allow-inder-singh-ghagaa- 
speak/ ) 





The stance taken and the courage displayed by the 
Seremban Sikhs ensured that the fracas in Ipoh Beard hair in Ghaga’s palm 
had become a fiasco for the protestors. 
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Ghagga helped to his feet by a Committee member 





Prof Ghagga, after composing himself, showing the hair 
pulled off his beard Note the torn part of Ghaga’s shirt at his right shoulder 
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DESCENDING THE DEPTHS OF 
DEPRAVITY. 
Has the RSS arrived in Malaysia? 
By Karminder Singh Dhillon, PhD (Boston) 


The moment is 7.30 pm of March 1“ of 2017. A 
renowned Sikh Scholar, Parcharak and Speaker, 
70-year-old prolific writer of Sikh literature Prof 
Inder Singh stands on a Gurdwara Stage to deliver 
an hour long Katha. His topic is titled “The 
Supremacy of the Sri Guru Granth Sahib Ji.” He is 
invited by the local sangat and the Gurdwara 
Committee. 
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Leaders of both organizations are seen seated in 
the front rows of the sangat in the Gurdwara where 
the professor was attacked. They had travelled 
250 kilometers with a large group of their 
supporters to attend the talk of a Parcharak that 
that they had vehemently opposed. 
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https://www.facebook.com/khalsanews.khalsa/pho 
tos/a.345432235636685.1073741826.3454321989 


70022/69533587397965 1/?type=3 &theater 


What unfolds is not an enlightened discourse, but 
a horrendous physical attack on the enlightened 
professor. In full view of the sangat, a gang of 
three hooligans attack the professor, remove his 
dastaar, rip off part of his beard, tear his kurta, 
shove him against the wall. Two brave individuals 
who came to the aid of the victimized professor 
end up getting assaulted as well. 


Khalsa News has identified the depravity filled 
incident has having been masterminded by 
individuals affiliated with two local outfits — The 
Sri Guru Granth Sahib Academy and Sant Attar 
Singh Bhram VIdya Niketan. The report can be 
accessed here: 


A second attempt to assault or at the very least 
disrupt Professor Inder Singh’s second katha 
session in another Gurdwara in Malaysia two days 
later was prevented by the local Naujwans who 
stood vigilant and prevented the trouble makers 
from entering the Gurdwara. The disruptors stood 
at the gate of the Gurdwara and shouted slogans. 
A full report of this incident 1s available here: 


http://khalsanews.org/newspics/2017/03%20Mar% 
202017/04%20Mar%2017/02%20Mar%2017%20I1 
nder%20Singh%20Ghagga%20program% 20at%2 
OSeremban%20Malaysia.htm 


THIS WAS NO SPONTANEOUS ACT 

The entire ugly episode was planned. It started off 
with a barrage of false but violence inciting 
messages on the social media consisting of false 
allegations against Professor Ghagga Ji. He was 
accused of wanting to remove Bhagat Banee from 
the SGGS and reduce it to 500 pages. He was 
accused of never bowing down to the SGGS ji. A 
fake “hukamnama” from the Akaal Takhat was 
circulated alleging that he had been banned by the 
Akaal Takhat and from a number of countries 
across the world. He was accused of stealing stuff 
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belonging to the government. The objective was to 
incite hatred against the scholar and researcher and 
of course to incite. 


Days before the incident, a group of people met at 
a local gurdwara and were addressed by the 
leaders of the two organizations. It is believed this 
meeting may have been the moment where the 
attack was planned. 


A well-documented anonymous video depicting 
the step by step planning of the above two groups 
to create an atmosphere of hatred against Professor 
Inder Singh ji iS available here: 


www. youtube.com/watch?v=2H1 yRujc71U 


THE ROOTS GO BACK EVEN FURTHER. 
To say that the nation was shocked at the 
depravity is an understatement. One hundred and 
thirty gurdwaras in Malaysia have never seen 
anything like this since their inception. The peace 
of almost one century was shattered on March 1, 
2017. But the roots go back to April 2016. 


April 2016 saw the Sr Guru Granth Sahib 
Academy launch a series of programs under the 
banner of Darbar Patshahi 10. The name was a 
euphemism for the full scale parchar of the 
Bachitar Natak Granth in local gurdwaras. These 
progams were launched in a local gurdwara that 
was already under the control of the Academy. An 
attempt was made to install the Bachitar Natak 
Granth in the same Gurdwara. Such is believed to 
be the ultimate objective of the Academy. 


A full report of the incident and its analysis is 
available here: 


https://asiasamachar.com/category/columns- 
2/karminder-singh-dhillon/ 


The Malaysian Gurdwara Council (MGC) — the 
representative body of the Gurdwaras in Malaysia 
stepped up to lead the opposition to these Bachitar 
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Natak Granth propogating programs by the 
Academy. Given that the Malaysian sangat was 
totally unexposed to the issue of Bachittar Natak, 
the MGC embarked on a number of programs to 
educate the sangat on matters concerning the 
supremacy and sanctity of the SGGS and the SRM 
which forbade the parkash the of Bachittar Natak 
Granth. 


One of the main programs of the MGC was the Ek 
Granth Ek Panth Ek Maryada. (See my article 
titled EK GRANTH EK PANTH EK MARYADA —- 
The Malaysian Experience in this issue). 


The Academy responded in a two prong strategy. 
First it collaborated with the RSS _ controlled 
Takhats of Patna and Harmandar and other outfits 
such as the Lakhi Jangal Dera to get them to issue 
“hukumnamas” to the effect that MGC was a 
‘“Malesh,” and that the “parkash of Bachitar Natak 
was allowed” and that kirtan and katha of the 
rachnas of Bachittar Natak was allowed, as was 
the case in these places. 


The collaboration was indeed hand in glove. The 
Academy leader Paramjit Singh is seen sitting 
with a microphone in his hand, into which the 
clergy of the two deviant Takhats are issuing order 
after order concerning issues and jurisdiction over 
which they have zero authority. The video was 
then circulated by the Academy as proof of 
endorsement of their Bachittar Natak parkash 
plans. 


When this video failed to cow the MGC — which 
responded by requesting Malaysian Sikhs and 
Gurdwaras to ignore the so called “hukumnamas” 
of the deviant clergy because they themselves has 
transgressed the SRM __ stipulation of NO 
PARKASH of any book parralled to the SGGS — 
the Academy shifted gears. 
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Seated in the Diwan waiting for Professor Inder Singh Ghagga Ji to come on Stage. Amarjit Singh 
(SGGS Academy), Sunil Sukhvir (Academy), Sarabjit Singh (Head of Niketan), Paramjit Singh (Head 
of Academy). Hidden (Lakhbir Singh Labo). All four travelled 250 km from out of town with 40 
supporters who took part in the disruption. 





ATACKING THE EK GRANTH EK PANTH 
EK MARYADA (EGEPEM) PROGRAMS. 

The day is Friday 16 December, 2016. A man 
stands up to disrupt an ongoing Katha on 
EGEPEM in a gurdwara. He has no qualms 
mouthing a slew of vulgarities at the sangat. A 
heap of profanities were directed at someone’s 
mother; another pile at someone’s sister, all in the 
Sangat. 


Four or five men from the sangat, including the 
Granthis, walked towards him and told him to 
refrain from his attempted disruption. He shouted 
profanities at them. When the men from the 
sangat closed in on him, he sat down. But his rain 
of vulgarities continued even when sitting. 


I pleaded from the stage for respect for our Guru 
and the sangat. But to no avail. I concluded my 
talk while his profanities were still raining. The 
Granthis started reading out Anand Sahib which 
was followed by Ardas. 


Just prior to that his nephew Daljit Singh had 
stood up to disrupt the ongoing Katha but sat 
down after the ladies in the sangat shouted him to 
sit down. 


That evening while driving out of the Gurdwara, 
two men on a motorcycle come up behind my car 
and flung a brick, hitting the back portion of my 
car. A report by the local media on this incident 
can be read here: 


https://asiasamachar.com/2016/12/17/attem 
pted-assault-dr-karminder-singh-talk-selayang- 
gurdwara/ 


The following day, the vulgar mouth puts up a 
report of his deed on his facebook as a courageous 
and praiseworthy act. He claims to have acted on 
behalf of, and for the good of the sangat. But he 
hides behind a fake FB ID and photo. The 
kathakaar, he claimed, had shown severe 
disrespect to the Sri Guru Granth Sahib Ji by 
calling it the one and only Granth of Sikh 
spirituality or Ek Granth. 


The disruptor is identified as Malkiat Singh Shotu 
from Ipoh. He had travelled 250 kilometres to this 
Gurdwara to carry out his act. He is related by 
marriage to the leader of the Academy. 


The Gurdwara Committee, appalled by the 
disruption announces that the program will be held 
again and the same kathakaar was re-invited to 
address the sangat. Threats and intimidation 
followed, but the Gurdwara Committee stood its 
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ground. The program concluded without incident 
simply because the Committee and sangat were 
well prepared to prevent another disruption. 


ATTACKS ON THE EGEPEM PROGAMS 
CONTINUE. 

On January 5" 2017 the same Malkiat Singh Shotu 
shows up with 8 family members and friends at a 
EGEPEM program in another Gurdwara. He and 
the group demand that the kathakaar be stopped. 
The katha goes on after the Committee members 
issue a warning to Shotu that the police would be 
called if he tried to disrupt the program. 


In February Shotu, his son and his son in law show 
up in another Gurdwara 250 kilometers away to 
disrupt yet another program titled The Leadership 
of the SGGS in the 21" Century. I was five 
minutes away from concluding when Shotu and 
his son in law stood up in the sangat and created a 
commotion. 


The sangat, led by the President showed them the 
door. Some in the sangat videotaped the event. 
Some more confronted them outside and they left 
immediately. 





Malkiat Singh Shotu (Right) and son in law. 


In the meantime, a sustained and concerted social 
media attack 1s launched on the MGC leaders, its 
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parcahraks, the EGEPEM program, the Leadership 
of the Sri Guru Granth Sahib into the 21% Century 
Seminars and Gurdwara parbhandaks who host or 
support these programs. These attacks are personal 
in nature, containing false allegations of sexual 
misconduct, and much more. A whole team of 
cyber troopers join in from India in particular — led 
by the RSS supported fake SGPC director and 
fake PhD Anurag Singh. 


AND THE FRUSTRATION BUILT TO 
BOILING POINT 

Instead of being cowed into silence, the MGC, its 
Parcharaks, the EGEPEM Programs, and SGGS 
Leadership Programs grew by leaps and bounds. 


Frustrated by their failed attempts, the Academy 
and Niketan groups simply had to make their mark 
in a desperate attempt to be taken seriously. 


Professor Inder Singh Ji Ghagga — a foreigner at 
70 years of age - proved a soft target for the 
depravity of it all. A peace loving sangat led, by 
an equally peaceful parbhandak committee of the 
small Gurdwara 250 kilometers out of the capital 
city — provided the perfect opportunity for the 
dastardly act. 


The act, the planning, the execution of an act so 
reprehensible — all within the agenda of wanting to 
intimidate the MGC, its Parcharaks, and all Sikh 
sangats of Malaysia who want to defend the 
sanctity and authority of the SGGS, and disallow 
the parkash of the Bachitar Natak Granth — has the 
hallmarks of RSS methods and RSS modus 
operandi. 


The question Sikhs in Malaysia are therefore 
asking 1s: Has the RSS finally arrived in Malaysia 
beginning April 2016? If so, who are its local 
collaborators? And what kind of backing are these 
collaborators getting from the RSS? 


Professor Ghagga ji lost his dastaar and suffered 
violence simply because he stood on the side of 
those opposed to the agenda of Bachittar Natak. 
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The MGC, its EGEPEM Parcharaks, and other 
supporting Gurdwara parbhandaks are subjected to 
a barrage of false allegations, disrepute and threats 
on similar grounds by a social media that is run 
from India. 


How is it that the issue involves Malaysian Sikhs, 
but the campaign against all local Sikhs who 
intend to defend the sanctity of the SGGS as our 
one and only spiritual Granth and Guru is being 
orchestrated from India? 


After all, isn’t installing the Bachittar Natak in 
every Gurdwara the stated goal of the RSS? 
Hasn’t the RSS shown its modus operandi often 
enough in India, the USA, UK and Canada to 
allow even the cursory observer to detect the same 
patterns that one sees in Malaysia now? 


A well-researched but anonymous video depicting 
the apparent RSS connection in Malaysia is 
available here: 


www. youtube.com/watch?v=QiNnC Vwp6UM. 


7K ok ok ok ok 


THE TRUTH OF DEH SHIVA 
By Karminder Singh Dhillon PhD (Boston) 


We have been told that Deh Shiva Bar Mohey is 
the “National Anthem” of the Sikhs. And that it is 
meant to be sung during the salami for our Nishan 


Sahib. Is this the truth or have we been taken for a 
ride? 


This article attempts to answer this question by 
exploring the origins of the composition and 
revealing the true meanings of Deh Shiva. 


THE ORIGINS OF DEH SHIVA 

This composition is NOT from the Sri Guru 
Granth Sahib Ji (SGGS). This raises the question 
as to how something that CANNOT be found in 
the 1430 pages of our Guru and is therefore NOT 
Gurbani could become our “national anthem.” 
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The Sikh Rehat Maryada (SRM) says clearly that 
Kirtan in the presence of the SGGS in a sangat can 
ONLY be from GURBANI or the explanatory 
compositions of Bhai Gurdas and Bhai Nand Lal 


ji. 


Since Deh Shiva is NOT from the Varan of Bhai 
Gurdas Ji. It is NOT from the Ghazals of Bhai 
Nand Lal Ji. It is therefore UNFIT to be sung as 
Kirtan in our Gurdwaras. But there are other 
reasons to discard it. 


WHERE IS DEH SHIVA FROM. 

It is found as one paragraph within a composition 
called Chandee Charitar Ukat Bilas. (Story of 
Goddess Chandee). This Chandee Charitar 1s 
found on page 74 till 99 of the Bachittar Natak 
Granth (Strange Drama Book). See Figure 1 
below. The Bachittar Natak (also known as 
Samund Sagar Granth and Vidya Sagar Granth) 
was subsequently re-named, without approval of 
the Sikh Panth, to Dasam Patshah Ka Granth, then 
to Dasam Granth, then to Sri Dasam Granth, then 
to Sri Dasam Guru Granth Sahib and now as Sri 
Guru Dasam Granth Sahib. 
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Figure 1: The composition that contains Deh 
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Shiva - Chandee Charitar Ukat Bilas (Story of 
Chandee in Narrative). Page 74 Bachitar Natak / 
Dasam Granth. 


The entire composition of Chandee Charitar in the 
Bachittar Natak / DG consists of 233 paras. Deh 
Shiva is the second last paragraph at number 231. 


MEANING OF CHANDEE CHRITAR UKAT 
BILAS 

Chandee is the name of the Hindu goddess. She 
has at least twenty two other names, some of 
which are mentioned in the section below. Chritar 
means narrative or stories from her life. The 
Malay word Cerita is an adaptation of the word 
Chritar. 

Ukat Bilas translates as wondrous incidents that 
are exemplified in this composition. Chandee 
Charitar 1s therefore a story of the life of goddess 
Chandee as narrated through wondrous Incidents 
by the poet. 


WHERE IS CHANDEE 
ORIGINALLY FROM? 

All of these 233 paras of Chandee Charitar in the 
DG are lifted from the Markandey Puran (one of 
the 18 classic Hindu texts). These 233 paras are 
divided into 8 sections in the Markandey Puran; as 
they are in DG too. This lifting of all 8 sections is 
acknowledged by the author(s) of DG. 


CHARITAR 


At the close of EACH of these 8 sections in the 
DG — the writers have included the following 
verse. 


fez Ht Has YSIS Val vigg Cas HSH HO 
aes ata YSsH gore HHUSH AZ HSH ASI 


Et Sri Markandey Puraney Chandee Chritar Ukat 
Bilas Madh Kaitabh Badhey Pritham Dhyaye 
Samapatum Sat Shubm Sat. See Figure 2 below. 


Meaning: Here concludes the first chapter of the 
story of Chandee relating to the killing of Madh 
Kaitabh as narrated in Markandey Puran. All is 
well. 
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Figure 2: The Et Sri Markand 
ey Puran verse at the end of the first section of 
Chandi Charitar. This verse acknowledges the 
lifting of Chandir Charitar from Markandey 
Puran. It appears at the close of all & sections. 


This verse that acknowledges the lifting of 
Chandee Charitar from the Markandey Puran 
appears a total of EIGHT times in the entire 
Chandee Charitar in the DG. 


These eight verses provide irrefutable internal 
evidence that the entire Chandi Charitar 1s lifted 
(copied) from the Markandey Puran by the writers 
of DG. 


WHO IS MARKANDEY AND WHAT IS 
MARKANDEY PURAN. 

Markandey was a devotee of Mahakaal, Durga and 
Shivji. He is highly revered amongst the Vaam 
Maragee sect devotees. The Markandey Puran is 
authored by him. 


Bhai Kahan Singh Nabha says in the Encyclopedia 
of Sikhism that the Markandey Puran contains 
9000 verses. It includes the narration of Durga 
which is known as Chandi Paath and Durga 
Shapatshati. 
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Two compositions known as Chandi Charitar 
Ukat Bilas and Durga Kee Vaar (also known as 
Chandi Dee Vaar and Bhagautee Vaaar in later 
versions of DG) are lifted from Markandey Puran, 
translated into Brey language and included in the 
DG. 


WHO IS CHANDEE? 

Bhai Kahan Singh Nabha, in the Enclopedia of 
Sikhism page 201 says Chandee is the consort of 
Shivji. 


Shivji 1s depicted in the Shiv Puran and 
Markandey Puran as having two primary forms 
(Ardh Narishvar Saroop). The right side of Shivyi 
is male and the left is female. Chandee is the left 
form of Shivji’s dual saroop as depicted in the 
picture below. 


Bhai Kahn Singh Nabha says Chandee has a host 
of other names. She is also called Durga, Parvati, 
Kalika, Shera Walee, Maha Mayee, Chandika, 
Seetla, Bhagauti, and Shiva. 
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Figure 3: The left side of Shivji is Chandee in female form. 
She is also called Shera Walee because she rides a tiger. 
Her more popular name and description is Durga the demon 
slayer. She is also known as Shiva. 
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WHO IS CHANDEE CHARITAR DEVOTED 
TO 
The first Dohra of Chandee Charitar reads: 


Adu ATg SHdt ad A as Hud de 
Kirpa Sindh Tumri Kirpa Jo Kach Mo Par Hoey 
dd daa of Aa! Bet HS AS Ae 


Racho Chaindika Ke Kthaa Banee Sub Sabh Hoey 
Meaning: O provider of blessings, if you will bless 
me I will write the story of Chandee and the entire 
narrative would become auspicious. 


ALL the 233 paragraphs in Chandee Charitar are 
in praise of Chandee and her fighting and killing 
powers. Para 116 for instance says:“Chandika 
fought with the Chund devil. She slammed her 
spear so hard that the head of the enemy was cut 
off, as if Shiva had severed the head of Ganesha 
with a trident.” 


Para 166: “The Sumer Mountain erupted, the 
heaven was terrified, and the mountains began to 
fly about in all the ten directions. The earth caved 
in when Chandee Kali took the sword of death”. 
Para 193 for instance says: “Chandee thrust her 
spear in the head of the enemy. Piercing the steel 
cap, it shattered the forehead and went straight 
through. The blood stream spurted above, how 
could that be narrated, as it seemed like the flame 
coming out of Shiva’s third eye.” 


THE FINAL PARA OF CHANDEE 
CHARITAR. 

The final paragraph of Chandee Charitar is Para 
232. It comes immediately after Deh Shiva. It 
reads: 


ds Udisd AdisS H Udale HS di GH degHel 
dl Chand Chritar Kavtan Mey Baran Sabh Hee 
Rus Rudrmayee Hai. 


I have narrated the story of Chandee in poetry 
form. The entire poetry is composed with 
devotion. 
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ta 3 ta SHS sens oy 3 AY BB Sut FA 
Set JI Eyk Te Eyk Rasaal Bhayoe Nakh Te Sikh 
Sabh Upma So Nayee Hai. 


Each story is better than the other and every praise 
that I sing from the nails of my toe till the hair of 
my head 1s all new. 


Ald SHS Usd HS JH fA ad sof eet DI 


2321 Jaye Namit Prhey Sun Hai Nur So Nischey 
Kar Tab Dayee Hai. 232. 


Anyone who reads or listens to these stories with 
faith will surely be given a boon by Devi. 


This final verse of the final paragraph is internal 
evidence that the entire composition of Chandee 
Charitar - all 233 paragraphs - is devoted to 
goddess Chandee. 


THE CLOSING COUPLET OF CHANDEE 
CHARITAR. 
The closing couplet of Chandee Charitar reads: 


ddd HS Hient a adie A AH med a af. afd 
SHS aa S Adie A td dsaT Ale! 233 | 


Granth Satsya Ko Karo, Ja Sum Avar Na Koe. 
Jeh Namet Kav Ney Kaheo, So Deh Chandika Soe. 


This eight-chapter granth is now complete; none 
other is equal to it. The object of this poet’s 
narration is wondrous Chandee. 


The closing admission relating to the copying / 
lifting of Chandee Charitar from Markandey Puran 
reads as follows. 


Et Sri Markandey Puraney Sri Chandee Chhritar 
Ukat Bilas Dev Suresh Sahit Jaikar Shabad Kra 
Astmo Dhiaye Sampurnang Masta Subh Masat. 


Meaning: Thus completed as the life of revered 
Chandee narrated through wondrous narratives as 
taken from the eight chapters of the revered 
literature of devta beings from Markandey Puran’s 
wondrous of wonders. 
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UNDERSTANDING DEH SHIVA 
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Figure 4: The Closing Couplet of Chandee Charitar. 


As stated above Deh Shiva is the second last para - 
para 231 of Chandee Charitar. It appears on page 
99 of DG. See Figure 4 above. 


After laying out paragraph after paragraph (230 in 
all) of praise of Chandee’s fighting, killing and 
destructive powers, it was time for the writer to 
say his PRAYER to Chandee. He says it in para 
231 which is Deh Shiva. And NOW Chandee, 
Give Me This Boon (power). 


td Het ad Hof fed HS AHS S Aad Bi Sd! 
Deh Shiva Bar Mohe Ehey Subh Karman Tey 
Kabhu Na Taro 


Please grant me this BOON, O Shiva (Chandee) 
that I may never shirk from doing good deeds. 


Point to note: The seeking of a Boon (Bar / Var) 
is NOT a Gurmat Principle. It is a Hindu one. If 
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this is composed by Guru Gobind Singh ji as 
claimed by some, then why is Guruji asking for a 
BOON? And that too from from Shiva / Chandee/ 
Durga? 


The “Shiva” of Deh Shiva Bar Mohey Ehey is 
Chandee because EVERY paragraph of the entire 
Chandee Charitar is devoted to Chandee, also 
known as Durga. 


The addition of the vowel “a” as a suffix to Shiv is 
to feminize the gender. It would thus be Mangal 
Ram (male) but MangalA Devi (female). 
Similarly, Kamal Daas, and KamalA Devi. Arjun 
Lal but ArjunA Kumari. 


ShivA is thus feminine in gender. It refers to 
Chandee. 


For those who claim this ONE para is composed 
by Guru Gobind Singh ji, the question is “why is 
GGS ji inserting ONE para of Deh Shiva (number 
231) into 233 paras of Chandee Charitar? 


Son ee ee Sn ee a re te 
| 


Na Daron Ar Sion Jub Jahey Laro Nischey Kar 
Apnee Jeet Karon 

When I go fight with my enemies, may I have no 
fear and obtain victory with certainty. 


md Afy J wud dt Ha o fed SS J do 3B 
Gud 

Ar Sikh Ho Apney Hee Mun Ko, Eh Lalach Hon 
Gun Tao Uchro 

And may I always advise my mind that I always 
have the desire to sing your praises Chandee. 


Point to note: The word S/KH in this verse does 
not refer to the Sikh religion or a Sikh. In the 
original Markandey Puran the word is SISHYA 
meaning SIKHYA or advise. It is addressed to 
Chandee /Shiva because it is part of the BOON 
that is being requested from her. 
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Ay wile off mgu afurs ys us di da H sy 
dy Hd | Jub Aav Kee Audh Nidhan Baney At 


Hee Runn Mein Tub Juujh Maron 

When the end of my life comes, may I perish 
fighting in your battle. “Your” here refers to 
Chandee because the BOON comes _ from 
Chandee, and to die fighting in her battle is the 
obligation that 1s created from the BOON, a sort of 
payback price. 


WHO IS DEH SHIVA DEVOTED TO 

Deh Shiva is ONE paragraph within the 232 
paragraphs of Chandee Charitar Ukat Bilas (The 
story of goddess Chandee). 


The FIRST para says: O ocean of blessings, if you 
will bless me I will write the story of Chandee / 
Chandika / Durga and the entire narrative would 
become auspicious. 


The FINAL para says: I have narrated the story of 
Chandee in poetry form. 


The FINAL couplet says: This eight-chapter 
granth is now complete, none other is equal to it. 


The object of this poet’s narration is awesome 
Chandee. 


Each and every single one of the 233 paras is 
about the wonders of Chandee. 


But some Sikhs are saying that Para 231 Deh 
Shiva Bar Mohey Ehay is SUDDENLY being 
expressed NOT to Chandee but to God. And that 
SHIVA has suddenly become Akaal Purakh? 
Waheguru? Satnam? 


Such Sikhs must think that the rest of the Sikhs are 
indeed very dumb to swallow such distortion. 


But dumb we have truly been to have been taken 
for a ride all along — singing this Chandee / Durga 
/Shiva song as “Kirtan” in our sangats in the 
presence of SGGS ji. 
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Dumb we have further been - _ singing this 
Chandee / Durga / Shiva song at every Nishan 
Sahib salami for the past 40 years. Standing before 
a flag gifted to us by Guru Gobind Singh, but 
doing the Selami to Durga! 


Dumb we have also been - calling ourselves Akaal 
Purakh Kee Fauj but dedicating our Sikhi Flag to 
Goddess Chandee who has nothing whatsoever to 
do with Sikhi. 


Dumb we have truly been - bowing down to the 
SGGS, but singing compositions that were lifted 
from books such as Markandey Puran and put into 
books such as Bachittar Natak / DG. 


We can accept that we didn’t know. I myself stood 
in this line of ignorance for as long as I wasn’t 
aware. 


But now that the entire scam has been laid 
bare, other than our stubbornness, what excuse 
do we have to carry on been taken for a ride? 


THE INFILTRATION OF DEH SHIVA INTO 
SIKH PSYCHE 

How did we Sikhs get to be taken for a ride on this 
Deh Shiva for so many decades? How did Deh 
Chandee Bar Mohe become part of Sikhi for so 
long? 


The primary culprit in introducing Deh Shiva 
falsely as “Kirtan” through surreptitious and 
subtle ways is the book called Amrit Kirtan. 
This is the book that put together some 3,500 
common shabads from the SGGS into a volume 
that could be placed on the harmonium for kirtan 
purposes. This was undoubtedly a benevolent 
endeavor. Amrit Kirtan has served the Sikh 
community well in making Gurbani shabads more 
accessible to kirtan learners. 


But the publishers of Amrit Kirtan in 1951 
included some 200 “Kachee '  Banee”- 
compositions from Bacittar Natak/Dasam 
Granth into this “Kirtan” book. They were 
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blended in so well that most Sikhs did not 
realize it. 


Deh Shiva is just one of these Kachee Banee 
compositions. Just because it appeared in the 
Amrit Kirtan book together with other SGGS 
shabads, it was sung as “kirtan’’, and taught to all 
“kirtan” students. 


IN COMES NANAK NAAM JAHAZ HAI. 

The honor of making Deh Shiva our fake “national 
anthem” goes to more sinister groups. The 1969 
movie Nanak Naam Jahaz Hai can perhaps 
claim the dubious honor of such a _ huge 
deception. 
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Figure 5: Poster of Nanak Naam Jahaz Hai 


The movie was touted as a Sikhi devotional 
movie; even though it was anything but. First of 
all the title is contradictory to Sikhi principles. 
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The Dohra is Vaheguru Naam Jahaz Hai, not 
“Nanak Naam.” Guru Nanak never proclaimed his 
own name to be the savior of mankind. 


But the non-Sikh producers of the movie thought 
they knew better. And many Sikhs thought so too. 
The movie was directed by Ram Maheshwary and 
starred Prithviraj Kapoor, I. S. Johar, Nishi and 
Vimi in lead roles. Jagdish Raj, Som Dutt, David 
Abraham, Narayan Tiwari & Suresh play 
supporting roles. 


There are a total of 11 “Shabads” that are sung by 
playback singers Mohamad Rafi, Manna Dey and 
Asha Bhonsle. Ragi Samund Singh sings two 
shabads from the SGGS. 


Four of the 11 are compositions are taken from 
OUTSIDE of SGGS but presented as Kirtan 
nevertheless. Millions of Sikhs around the world 
packed the cinemas to hear Kachee Banee 
(adulterated or fake Banee) in the form of 
Mitar Pyare Nu, Deh Shiva, Prabh Ju Tokeh, 
and Rey Mun Aiso being rendered. 


The climax of the story, namely the transfer of a 
“Jot” from the Darbar Sahib to the eyes of the 
blinded actor happens during the “kirtan” of 
kachee banee. Everything from the Jot, the transfer 
miracle and the composition is all Kachaa. 


But the most damaging contribution of this 
movie was to popularize Deh Shiva Bar Mohey 
as the Sikh “National Anthem.” 


As mentioned above, it is NOT from the SGGS. It 
is NOT mentioned in the SRM. A large proportion 
of Sikhs had no idea we even had a National 
Anthem. 


Prior to the infiltration of Deh Shiva, Nishan Sahib 
change in gurdwaras was done with an ardas 
followed by avalanche of Jaikaras. There wqs no 
singing of anything. 


But here comes one movie — made, directed, 
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produced and acted by non-Sikhs. And we adapted 
the lie of a national anthem taken from Chandee 
Charitar in praise of Durga. 


We swallowed the lie hook line and sinker. And 
now we claim this one paragraph from 233 written 
in praise of Goddess Chandee aka Durga, was 
actually penned by Guru Gobind Singh Ji, 
miraculously inserted into Chandee Charitar, and 
that SHITVA there refers to Akaal Purakh. 


It doesn’t matter that the remaining 232 
paragraphs are in praise of goddess Chandee. But 
this one that is inserted in between the 232" 
paragraph - is our National Anthem as written by 
the tenth Guru !! 


Humpty Dumpty makes more sense than such a 
claim. Hey Didle Didle’s cow jumping over the 
moon and the spoon running away with the fork 
makes even more sense. 


But we are Sikhs, aren’t we! We are entitled to 
swallow the most stupendous of claims. And we 
have the audacity to object when the original 
owners of Chandee call us disciples of Shivji and 
Shiva! 


We react in disbelief when they refer to us as 
Santa and Banta! Aren’t we all Banta-Santas for 
standing before a Nishan of Guru Gobind Singh 
and crying out to Chandee / Durga to grant us 
some BOON! 


Aren’t we Banta-Santas to call ourselves as Akaal 
Purakh Kee Fauj but ask to die in the battle field 
of Chandee! 


Due perhaps to its tremendous success in 
propagating deceptive messages to Sikhs, 
Nanak Naam Jahaz was awarded the 1970 
National Film Award for Best Feature Film in 
Punjabi, and given the National Film Award 
for Best Music Direction. 
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It is no wonder then that its HD version was re- 
released in 2015. Some Sikhs were beginning to 
realize the scam. A HD version would help keep 
the unenlightened Sikhs in the shadows of this 
spiritual swindle called Deh Shiva. 


QUESTIONS FOR SIKHS 

For those Sikhs who, after being made aware of 
the above, still insist in full ignorance that Deh 
Shiva is Guru Gobind Singh ji asking for a boon 
from Shiva, the following questions are necessary. 


Why would Guru Gobind Singh write about 
Chandee/Durga/Ma Shera Walee? 

Why would He lift stuff from the Markandey 
Puran (one of the 18 Purans)? 

Why would He venture to translate the Markandey 
Puran? 

Why would He want Sikhs to read such stuff, do 
“kirtan” of such stuff, and make a national anthem 
of such stuff? 

Why is Guru Ji asking for a Bar / Var’? From Shiva 
when such is NOT a Gurmat Principle? 


Doesn’t it strike us that the sinister forces who 
stole Chandee Charitar (and so much more) from 
the Purans and inserted it into Dasam Granth are 
desperately trying to make Guru Gobind Singh ji a 
disciple of Chandee? 


Doesn’t it strike us that Deh Shiva 1s an attempt to 
adulterate & corrupt Sikhi? To Hinduize us Sikhs? 


WHAT CAN SIKHS DO? WHAT CAN 
PARBHANDAKS DO? WHAT CAN OUR 
ORGANIZATIONS DO? 

The first thing we can all do is to ask for 
forgiveness from SGGS ji, from Guru Gobind 
Singh ji for our grossly wrong ways. We were 
taken for a ride by very powerful forces. Guru ji 
will forgive us provided we are prepared to 
change. 


The second thing to do is to stop all our 
association with Deh Shiva right away. It is NOT 
Gurbani. 
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The third thing we can do is to start singing 
Shabads from the SGGS during the Selami for the 
Nishan Sahib. Guru ji will surely bless us. 


Parbhandhaks and leaders of Sikh Organizations 
need to rise to the occasion. That “we have been 
doing this for so long” is not acceptable. That 
some die-hards will object is not acceptable. As 
Parbhandakhs you have a duty to protect the 
integrity of Sikhi, the Gurdwara and our Nishan 
Sahib. Do it without fear or favor. 


Instruct your Granthis, Ragis and Kirtenias to sing 
shabads from the SGGS when the Nishan Sahib is 
being changed. 


Khalsa Diwan Malaysia — please stop Deh Shiva 
from being sung at PEC classes. Two 
generations have been corrupted already. Please 
do not allow yet another generation of young to be 
corrupted in their Sikhi. 


This mistake is becoming difficult to explain to 
our children without telling them a lie. Our 
children have begun to ask “on which page of the 
SGGS is Deh Shiva, where in the SRM is Deh 
Shiva mentioned, Why are we praying to Shiva?” 


Some stubborn parents will ask “why are parents 
not being consulted in doing away with Deh 
Shiva?’’. Ask them if anyone in the Sikh panth was 
consulted when Deh Shiva was made _ our 
‘National Anthem” 50 years ago. 


Sikh Naujwan Sabha I learnt my Deh Shiva 
from YOU when I was just 15. Many others in 
the past three generations have learnt it from 
you. It is time to realilze that there are some 
6,000 shabads in the SGGS that could be sung 
at Selami of Nishan Sahib. Will you stand on 
the right side of Sikhi is the question. 


THE NEXT TIME YOU SING DEH SHIVA 

The Next Time you stand in attention to Deh 
Shiva. The Next Time you perform the Selami of 
our revered Nishan Sahib to the rendition of Deh 
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Shiva. The Next Time you sing or listen to Deh 
Shiva. Do remember that it is Chandee, Durga, 
Sheran Walee that you are paying your respects to. 
Do remember that we are asking to die in 
Chandee’s battles. 


This picture should pop out in our minds. And do 
remember that your request for that BOON to die 
fighting her battles may just come true. 





Figure 6: Chandee/ Dur ga/ Kalika/Shera Walee. 
She is the one who is the object of Deh Shiva. 
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SUGGESTED SIKH NATIONAL ANTHEMS 
FOR SELAMI 

All Shabads in the SGGS are suitable to be sung 
as our National Anthem. Local sangats can make 
their own choices given that SRM does NOT 
mention Selami. Do so and get the true blessings 
of the SGSS ji. 


Here are two examples of Shabads with full 
devotion and full Bir Rus from within the SGGS. 


308 HIS! U || Bhairon M: 5 
Gos Hat Yos He I 
38 Sol Brat At wi Bs I II 
Uthat Sukhia Baithat Sukhia. 
Bhao Nahi Lagey Ja Aisey Bujheya. 
oat tay THT PMH II 
AS Wet at MSG 19 I JI I 


Raakha Ek Hamara Suwamee. 
Sagal Ghata Ka Antirjamee. |. Rahao. 
MoS Aa MPSS I 
Ad adi Udg J edsT II 2 Il 
Soe Achinta Jag Achinta. 
Jaha Kaha Prabh Tu Vartanta.2. 


wot Hat ZAM addi AY UTE |I 
ad B'S ddl H3d eafstent | 3 I 2 I 


Vv N 


Ghar Sukh Vasia Bahar Sukh Patya. 
Kaho Nanam Gur Mantar Dirrayea. GGS 1136. 


https://www.youtube.com/watch?v=OhpSJTgWB80 


ANOTHER SUGGESTED NATIONAL SIKH 
ANTHEM FOR SELAMI 
HSA H: 9 ll AG SS UGH US| aT ae || 
Ald Ud Sal Tet HT re I 
Salok M: 1. Jao Tao Prem Khelan Ka Chaao. 
Ser Dhar Talee Galee Meri Aao. 


fes Hatug ud II 
Ald tH atefS ate IISGGS 1412 


Et Marag Paer Dhreejey. 
Ser Deejey Kaan Na Keejey. 


| HBA Seld || Dds CHH Bale 
ude atATé wig | 
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Salok Kabeer. Gagan Damada Bajeyo 
Pareyo Nisaney Ghao 


U3 8 Hale HAH ay q8S Sf US II 9 I 
Khet Jo Mandeyo Surma Ab Jhujan Ko Dao. 


Ad A udtdtah qd ts a TS I 


Soora So Pehchaneay Jo Larey Deek Kay Hayt 


Udell UdH! def Hd aay 5 sts VS WWII 


SGGS 1105 
Purja Purja Kat Marey Kabhu Na Chadey Khet. 


ASA H Y Il UST HIS AYSl 
Alze at Bat aA II 


Salok M: 5. Pehla Maran Kabnool 
Jeewan Kee Chud Aas. 


dg Aga! a dear 
3Q mrQ gH umf Il GGs 1102 


Hoh Sabhna Kee Reinka Tao Aao Hamarey Paas. 


https://www.youtube.com/watch?v=Lh257SeB95c 
sles ake ak 2k 
EK GRANTH EK PANTH EK MARYADA — 


The Malaysian Experience. 
By Karminder Singh Dhillon, PhD (Boston). 





The quest for unifying and uniting Sikhs in 
Malaysia saw the adoption of a nationwide EK 
GRANTH EK PANTH EK MARYADA 
(EGEPEM) initiative in mid-2016. The initiative 
has its origins in the Global Sikh Council’s (GSC) 
call for the Sikh Panth to unite under One Granth 
One Panth and take guidance from the 1945 Sikh 
Rehat Maryada. 
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The Malaysian initiative is led by the Malaysian 
Gurdwaras Council (MGC) in cooperation with 
the Sikhi Vichar Forum 
(www.sikhivicharforum.com) — a think tank group 
focusing on Authentic Gurbani based Sikhi. The 
MGC is the representative body of some 130 
Gurdwaras in Malaysia. Other partners include 
the Coalition of Sikh Malaysian Organizations 
(CSMO) which has led a parallel initiative called 
The Leadership of SGGS in the 21* Century. 


The EGEPEG is supported by Sikhs who wish to 
see the Panth united as EK PANTH in its quest to 
derive spiritual guidance from the Sri Guru Granth 
Sahib Ji (EK GRANTH) and adopt the Panth- 
Parvanit and Akaal Takhat sanctioned Sikh Rehat 
Maryada (Ek MARYADA) as their chosen 
Maryada. 


THE PHILOSOPHY OF EGEPEG 

The inspiration for the word EK originates from a 
verse from Gurbani: EKA BANI EK GUR EKO 
SHABAD VICHAAR. SGGS 646. 


The selection of EKA (one) from the multitudes of 
Banees has been done for us by our Gurus. 
Similarly the determination of the SGGS as our 
ONE and ONLY Guru has also been done by our 
Gurus. The order that the SGGS is our ONE and 
ONLY Guru since 1708 too has been ordained by 
our Guru. 


The reference to EK GRANTH is anchored in the 
ALREADY SELECTED ONE GRANTH left to 
us by Guru Gobind Singh ji with the command 
Sabh Sikhan Ko Hukm Hai Guru Maneyo Granth. 
That Granth is Sri Guru Granth Sahib ji. 


We say EK GRANTH because it is the ONE and 
ONLY Granth in the entire spiritual universe that 
has been given Guru-ship status by our Guru. No 
other Granth has Dhur Kee Banee contained 
within it. The KHASAM KEE BANEE (Banee of 
the Lord) or DHUR KEE BANEE (Banee from 
God) is contained in ONLY ONE GRANTH in the 
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entire universe — namely the SGGS, hence the 
term EK GRANTH. 


The reference to EK PANTH is rooted in the 
notion of a Gurui-selected Panth (way of life). 


Bhai Gurdas ji says MARIYA SIKKA JAGAT VICH 
NANAK NIRMAL PANTH CHALEYA. (Nirmal 
means UNIQUE, ONE OF ITS KIND). Meaning 
in the world of spirituality, the Panth of Guru 
Nanak had its trademark in its uniqueness. 


Guru Nanak ji initiated this EK PANTH from the 
point of Guruji’s birth on Vesakhi of 1469. Guru 
Gobind Singh ji completed this ONE Panth on 
Vasakhi 1699 as Khalsa Panth. 


The entire process is encapsulated in the command 
that Guru Gobind Singh ji gave Sikhs in 1708: 
"AGIYA  BHEYI AKAAL- KI TABHI 
CHALAIYO PANTH, SABH SIKHAN KO 
HUKAM HAI GURU MAANIYO GRANTH‘. 


This command is recorded by Gyani Gyan Singh ji 
in Twarikh Guru Khalsa (1822) and Rattan Singh 
Bhanggu in Panth Parkash (1840). 


As such, the EK PANTH operates when it is 
guided by Sri Guru Granth Sahib Ji as its spiritual 
source and leadership. 


The Sikh Panth as it stands now therefore refers to 
a Sikh nation that embraces one and all to abide 
within the teachings and under the guidance of Sri 
Guru Granth Sahib j1. 


The reference to EK MARYADA is rooted in an 
attempt by the Sikhs to bring into existence a 
unified Maryada. We know that Maryada 
constitutes a code of conduct for the personal and 
institutional life of Sikhs. Gurdwara practices and 
protocol are not streamlined 1s a recipe for chaos. 


The situation today is as bad as the time when the 
need for a unified Maryada was felt in the 1920s — 
namely the existence of countless Maryadas 
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created by countless deras, babas, taksals and 
others. 


One can only imagine the confusion of having 
different Nitnem, different Rehraas, different 
Amrit Sanchar, different Anand Karaj/Death 
ceremonies etc. 


One Maryada or EK MARYADA therefore acts to 
bond and glue all Sikhs to a unified Code of 
Conduct. EK MARYADA refers to the Panth 
Parvanit and Akaal Takhat sanctioned Sikh Rehat 
Maryada (SRM). 


THE NEED FOR EGEPEM IN MALAYSIA. 
The initiative was launched as a response to a dire 
need to unite the Sikh community in Malaysia. 
Sikhs in Malaysia have begun to witness a direct 
challenge to the authority and leadership of Sri 
Guru Granth Sahib Ji. There have been attempts to 
install a rival granth in at least one Gurdwara in 
Kuala Lumpur. If such attempts succeed, the Sikh 
community in Malaysia will be split. The 
Malaysian Sikh Community has further seen 
sustained attacks on the sanctity of SRM. 


This EGEPEM and the Sri Guru Granth Sahib 
Leadership into the 21° Century initiatives are 
therefore apt in these times of confusion. It hopes 
to create awareness and to educate all Sikhs on the 
importance of reinforcing the leadership of Sri 
Guru Granth Sahibji as our ONE and ONLY Guru. 


EK GRANTH confirms that we uphold the unity 
and integrity of Sri Guru Granth Sahib Ji as our 
one and only Granth that holds the Dhur Ki Bani, 
and Sachee Bani. It is our ONE and ONLY Granth 
that holds our Shabad Guru as declared by our 
Guru, Guru Gobind Singh ji. 


THE MALAYSIAN EXPERIENCE WITH 
EGEPEM 


In Malaysia, this slogan has been endorsed and 
accepted by leading organizations such as 
Malaysian Gurdwaras Council (MGC), Coalition 
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of Sikh Organizations (CSMO), and major 
Gurdwaras. It was first launched in Gurdwara 
Sahib Klang in October 2016 by the President of 
MGC Sardar Jagir Singh ji. Since then more than 
20 Gurdwaras have had EGEPEM  diwans, 
seminars or prayers. More and more Gurdwaras 
across the country are launching it for the benefit 
of their sangats. The SGGS Leadership into the 
21 Century initiative has seen similar success 
across the nation. 


Malaysian Sikhs take pride in the realization that 
global endorsement of the initiative is provided for 
by organizations such as the Global Sikh Council 
and the Canadian based Singh Sabha Canada. The 
initiative has not been without its detractors. Some 
individuals feel threatened by EGEPEM probably 
because they have faith in a second or third granth. 
They have faith in  non-Gurbani = rachnas 
(compositions) contained within books which they 
claim are Sikh spiritual granths as well. 


Two local organizations — the Sri Guru Granth 
Sahib Academy and Sant Attar Singh Bhram 
Vidya Niketan have vehemently opposed the 
initiative, with some of their supporters resorting 
to social media based opposition, intimidation, 
threats and even violence. 


At least one of the opposing organizations have 
the stated intent of promoting the Bachitar Natak 
Granth or even wanting to install it on par with the 
SGGS ji. As such, it is only natural that the call for 
SOLE and ONLY leadership of Sri Guru Granth 
Sahib Ji goes against their agenda of wanting to 
install a rival granth. 


A well-researched but anonymous video depicting 
the aims and aspirations of at least one of the 
above mentioned organizations titled ‘Who is 
Behind the Academy” 1s_ available here: 
www.youtube.com/watch?v=QOiNnCVwp6UM. 

Another video depicting the use of violence by 
Supporters of the above two groups is available 


here: www. youtube.com/watch?v=2H1yRujc7IU 
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THE CHALLENGES AHEAD 


As promising as the EGEPEM and SGGS 
Leadership into the 21° Century initiatives are, 
there are a number of challenges that lie ahead for 
Malaysian Sikhs. The primary challenge comes 
from those who are under the illusion that Bachitar 
Natak (or Dasam Granth) is composed by the tenth 
Guru and its contents are Gurbani. 


The position of EGEPEM initiative is_ that 
whatever is NOT within the SGGS cannot be 
called Gurbani. The SRM has recognized only 3 
rachnava from OUTSIDE the SGGS as acceptable 
(Bhai Gurdass ji, Bhai Nand Lal ji and the three 
Nitnem / Amrit Sanchar ones). Even these 
rachnava accepted by SRM are NOT called 
GURBANI. They are called rachnava or just 
banee. 


The rachnava in the Bachitar Natak (Dasam 
Granth) are disputable. One third of the volume 
contains sexually explicit and graphic charitars 
(stories). Another one third is in praise of Hindu 
gods and goddesses or devis and devtas that have 
nothing to do with Sikhi. Of the remaining one 
third, large portions are against the messages of 
Gurbani as contained within the SGGS ji. 


The BN /DG only came into existence about 80 
years after the Akaal Payana (passing) of Guru 
Gobind Singh ji. Its first name was Bachitar Natak 
and it has since undergone eight name changes 
(Bachittar Natak Granth; Samundar Sagar Granth; 
Vidya Sagar Granth; Dasam Patashah Ka Granth; 
Dasam Granth; Sri Dasam Granth; Sri Dasam 
Guru Granth and Sri Guru Dasam Granth. Some 
latest printed versions carry the name as Sri Guru 
Dasam Granth Sahib. 


The form (number of pages, arrangement of 
rachnava, order of the compositions etc.) came 
into existence in 1895 when a group decided to 
standardize its form. Eight compositions were 
removed, purportedly to make the BN in similar 
size and volume to the SGGS ji. Apart from the 13 
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pages that constitute the SRM accepted rachnava 
(Jap, Swayeay & Chaupai) the remaining pages 
are disputed to varying degrees. The sexual 
charitars called Charitro Pakhyaan are most 
vehemently disputed by Sikhs followed by the 
hundreds of pages of Hindu mythology. 


Large portions of the BN / DG are lifted from 
classic Hindu texts called Puranas. The 
Markandey Puran, Shiv Puran and Bhagvat Puran 
are the primary original sources of BN. Other 
sources include folk-lore. Such copying raises 
serious questions regarding the validity of claims 
that it was authored by Guru Gobind Singh j1. 


On the whole, the BN / DG are contradictory to 
the principles that are found in the SGGS ji. 
Principles of the SGGS such as equality of women 
are sharply contrasted in the BN / DG which says 
“God regretted creating women’. 


The message of SGGS in relation to woman is “So 
Kio Munda Aakhyeay Jit Jamey Rajaan” (GGS: 
473); Meaning: Woman is the birth-creator of 
every single human being that is Kingly in his or 
her accomplishments (Rajaan) so why condemn 
her? 


The ultimate message in relation to woman of 
Charitro Pakhyaan sits on page 1267 of BN / DG 
at the close of Chritar 312 as follows: 


Ant Triyan Ko Kahu Na Payo. 
Bidhnaa Sirraj Bahur Pashuttaayo. 
Jin Eh Keyau Sakkal Sansaaro. 

Vhai Pashaan Bhaidd Triyyah Haaro 
Meaning: He who created the entire creation 
regretted having created woman. Even He failed 
to understand the trickery of woman. (Translation 
from Dr Jaggi’s DG Teeka, Vol 5 Page 389). 


The BN/DG totally contradicts the philosophy of 
creation as expounded in the SGGS. The SGGS 
for instance says God created the universe with a 


command. atst uAT@ Sa ae Keeta 


Pasao Eko Kavao. SGGS 3. Meaning: GOD 
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CREATED THE ENTIRE CREATION WITH 
ONE COMMAND. And 
Ad 3S uUeat stent 
UES SAS Ate il 
a% 3 fasee ATA 
ute wie 
afs AHf= Il GGS 19. 


Sachey Tey Pavnaa Bhaiya, Pavney Tey Jul Hoye. 
Jul Tey Tribhavan Sajeya Ghat Ghat Jot Samoye. 
Meaning: FROM GOD WAS CREATED AIR AND 
FROM AIR WATER. FROM WATER CAME ALL 
LIFE, WITHIN EACH OF HIS CREATION HE 
RESIDES. 


The BN / DG on the other hand says Mahakaal 
(the god of BN) dug out wax from his ears and 
made the universe from his ear wax. 


fYsH ‘aS AY Agi UATATII 


Pritham Kaal Jub Kraa Pasara. 
WHEN MAHAKAAL FIRST 
CREATION. 


ta Hee 3 HS foarar i 

Ek Sarvan Tey Meil Nikara. 

HE EXTRACTED WAX FROM ONE EAR. 

3i3 HY ates 35 WI 

Tantey Mudh Keetabh Tun Dhara. 

FROM THAT HE CREATED THE DEITIES OF 
MUDH AND KEETAB 

shor arg 3 HS feardti 

Duteya Kaan Tey Meil Nikaree. 

THEN HE EXTRACTED WAX FROM THE 
OTHER EAR. 


33 3} fhafe fea Arcot 131 

Tan Tey Bhayee Srishat Saree. 

FROM THAT THE REST OF CREATION WAS 
CREATED. BN / DG Page 47 


CREATED 


A secondary challenge lies in convincing the 
Malaysian Sangats as to why the threat to the 
SGGS Leadership is botah real and imminent. The 
threat 1s real because some deras, taksaals and 
even Gurdwaras, particularly two Takhats outside 
Punjab namely Hazoor Sahib and Patna Sahib 
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have already installed (parkaash) this disputed 
book alongside the Guru Granth Sahib Ji. 


The threat is also real because the installation of 
any other book / granth in the presence of the 
SGGS, whether on the left or right of the SGGS ji, 
and even a few inches below the level of SGGS ji 
in a Gurdwara is sacrilegious. In these places, all 
the respect and reverence that is due ONLY to the 
SGGS - is being accorded to this rival granth 
(chaur sewa, “hukumnama,” sehaj paath, akhand 
path etc). 


The placing of any book in the manner of manji 
with all the paraphernalia is parkash and should 
NEVER be allowed in a Gurdwara and in the 
presence of SGGS ji. To date no action has been 
taken against any of these places for the gross 
disrespect to the SGGS and complete disregard to 
the Sikh Rehat Maryada (SRM). The threat of 
such a practice spreading is therefore real. 


In Malaysia one attempt was already undertaken at 
a local Gurdwara in KL by a local group at 
installing Bachitar Natak in the presence of the 
SGGS ji. A full report of the incident and its 
analysis 1S available here: 


https://asiasamachar.com/category/columns- 
2/karminder-singh-dhillon/ 


There are other compositions and books being 
renamed as ‘granths' and being accorded the status 
of gurbani or 'parmanit banee'. This is a first step 
to elevating them to equal status with Sn Guru 
Granth Sahib Ji with a view of doing parallel 
parkaash on par with Sri Guru Granth Sahib Ji. 
Some have even declared three other granths 
together with Sri Guru Granth Sahib Ji as being 
the equivalent of the four Vedas. 


THE PROPAGANDA OF THE ANTI 
EGEPEM INITIATIVE. 


The detractors of the EGEPEM drive have gone 
into high drive with the following three false 
messages in the hope of discrediting the 
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organizations involved in the intiative. 


One, that the EGEPEM initiative is actually about 
changing the name of GURU GRANTH SAHIB ji 
to EK GRANTH 


Two, that the “secret agenda” of the EGEPEM 
initiative is to reject Bhagat Banee and to remove 
it from the GURU GRANTH SAHIB Ji. 


Three, that the EGEPAM initiative rejects the 
Kabit and Vaaran of Bhai Gurdas ji and the Banee 
of Bhai Nand Lal ji. Obviously, all three of the 
above mentioned claims are false and concocted. 


The underlying argument of the detractors of the 
SGGS Leadership into the 21“ Centuryl initiative 
say that the SGGS simply cannot be understood 
without references to other granths. 


Obviously, those who make such claims have not 
understood the SGGS to its full extent. Some of 
these people also want to promote other granths as 
being complementary or supplementary to the 
SGGS. So it is within their agendas to make the 
SGGS look incomplete. Making such false claims 
is obviously their way of obtaining legitimacy for 
the other granths these people want to promote. 


The EKEPEM stand is that Sri Guru Granth Sahib 
ji is our only Granth, is our ONE and ONLY 
Granth and is COMPLETE in EVERY aspect with 
regard to Sikh spirituality. 


BANEE GURU GURU HAI BANEE 
VICH BANEE AMRIT SAREY. GGS 982. 


The word “SAREY” means in totality. Nothing 
concerning Sikh spirituality is left out of the 
SGGS ji. The Sikh does not need to search for 
anything spiritual outside of the SGGS ji. 


Guru Gobind Singh ji gave us only one Granth as 
our Guru, which is SARAB KALAA SAMRATH 
and SAMPOORAN. It is complete and when we 
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study it carefully, we can find all answers to both 
our spiritual and earthly journeys in life. 


SHARING THE MALAYSIAN EXPERIENCE 


The author has been blessed with the sewa of 
being the face of the EGEPEM initiative in the 
capacity as the MGC Parcharak and Seminar 
Speaker for the Leadership of the SGGS into the 
21" C initiative. 


The experiences and challenges are narrated with 
the intent of highlighting the need for communities 
across the Sikh World to recognize the threats 
towards the sacrosanctity and spiritual leadership 
of the Sri Guru Granth Sahib Ji. There is a further 
need to awaken from our slumber, organize 
ourselves and to deal with the threats. 


The threats are real, imminent and dangerous 
because they have the potential to split our small 
communities and import violence in_ our 
gurdwaras. The persons and organizations behind 
these threats appear well organized, well-funded 
and supported by anti-Sikh groups in India. Their 
methods are thus devoid of legal and the lawful 
means. Their primary agenda is clearly to replace 
the SOLE leadership of our Guru with rival 
granths — most notably the highly disputed Dasam 
Granth. 


The objective of this essay is therefore also to 
bring about awareness about the devious methods 
and propaganda that these groups have deployed 
in their devious agendas. 


Readers can get more information on EGEPEM 
from a FAQ at the following link. 


http://sikhivicharforum.com/blog/index.php/faq- 
facts-on-the-ek-granth-ek-panth-ek-maryada- 
egepem/ 
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Sikhism: Is it Exclusive or 


Inclusive? 
Dr. Sarjeet Singh Sidhu 
Malaysia 


sarjeetsidhu @ gmail.com 
[This paper was presented at the Global Sikh Conference on 


Saturday 25 Mar 2017 in Kuala Lumpur, Malaysia] 


Introduction 

What does an ‘exclusive organisation’ and an 
‘inclusive organisation’ mean? Exclusive is more 
easily understood by everyone but ‘inclusive’ is 
harder to define. Everyone has some idea of what 
the latter implies but cannot really pin it down. 


First-off, it’s important to acknowledge that all 
organizations have to be exclusive in some sense — 
you can’t just let everyone in. But if it is too 
exclusive it cannot appeal to the majority for 
whose benefit (in the case of religion) it is meant 
to be. Even in a very exclusive organisation there 
is no homogeneity; there is always some diversity. 


An organization is inclusive when, despite the 
relative exclusivity, its members have a sense of 
belonging and each member feels respected, 
valued and seen for who he is as an individual. 


The first step, in any discussion on this topic will, 
of necessity, require defining the relevant or key 
words used in the paper. 


Definitions 

In order to define and apply the words ‘exclusive’ 
and ‘inclusive’ to Sikhism it is necessary to define 
Sikhism itself: 1s it the same as Sikhi or does it 
mean something else? In other words do Sikhi 
and Sikhism mean the same thing? I am aware 
that the words are often used interchangeably, but 
in my mind they have different, even if somewhat 
nuanced, meanings. 


I have always thought that Sikhi referred to (or 
should refer to) the teachings/message of the 
Gurus as embodied in the Sri Guru Granth Sahib 


(SGGS) [sometimes also referred to as Aad Guru 
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Granth Sahib (AGGS)]| and nothing more. Sikhi 


would therefore constitute the basic principles 
which determine who is a Sikh, whilst Sikhism 
referred to what I will now call the Sikh Religion, 
wherein religion means “an organized system of 
beliefs, ceremonies, and rules used to worship a 


god or a group of gods” (https://www.merriam- 
webster.com/dictionary/religion) 


A discussion of the terms Sikhi and Sikhism on the 
Yahoo Forum, Gurmat Learning Zone (GLZ) 


[https://groups. yahoo.com/neo/groups/learning- 


zone/conversations/messages], brought to my 
attention that views of others on this generally 


differed and so, for the purposes of this paper, I 
will use the word Sikhism as the English word 
for Sikhi (the Punjabi word), thus accepting that 
the two are essentially the same. To reiterate I will 
use Sikhism/Sikhi to mean the teachings/message 
of the Gurus as embodied in the AGGS, and 


nothing more. 


In contradistinction to Sikhism the term ‘Sikh 
Religion’ will refer to the religion/faith as a 
whole, and as defined above. Effectively this will 
mean that the term Sikh Religion includes 
Sikhism/Sikhi and (plus) all the accretions the 
practice of the faith now considers necessary; 1.e. 
the dogmas, the rituals, rules of conduct in 
behaviour, handling of the AGGS, etc. It involves 
the whole gamut that is recognised by most Sikhs 
(and non-Sikhs) as a necessary part of the faith. 


To put it differently, as defined above, the Sikh 
Religion cannot exist without Sikhism (or 
Sikhi), but Sikhsim can exist perfectly well even 
without the rest of the accretions which 
constitute religion, because the truths and 
validity of Sikhism/Sikhi are independent of the 
later acquired accretions. 


In this paper the word ‘exclusive’ means ‘being 
restricted to a well-defined group’, where the 
essential features - the borders - are clearly 
defined, to allow for admission into the group. In 
other words, if a person fails to meet any one of 
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Sikhism’s strict definitional criteria then he is 
automatically excluded from the group: such 
would be an exclusive organisation. 


By ‘inclusive’ it is meant that anyone who meets 
the general principles of the proposed definition of 
Sikhism/Sikhi, derived from the SGGS, but 
nevertheless falls short of meeting all the 
requirements will be, for practical purposes, 
accepted within the Sikh fold. Since, I dare say, no 
individual is likely to fulfil all the requirements of 
the SGGS (a human failing), this will effectively 
mean every person who now considers himself a 
Sikh will be included. 


The key question will be whether the word Sikh 
includes the Khalsa or 1s it exclusively reserved for 
the Khalsa? To arrive at some cogent conclusion, 
or have some semblance of a cogent argument, the 
word Khalsa will be defined first. 


Without setting up any protracted, and likely 
convoluted, argument for the defence of any one 
side to the argument, it is intended that Khalsa in 
one who has undertaken the Amrit ceremony, 
sports the 5 Ks, and abides by the code of conduct 
set out for a Khalsa in the Sikh Reht Maryada 
(SRM). 


Discussion 

With these’ preliminary, albeit inadequate, 
definitions set up it may be possible to wade our 
way through the complexities in order to decide 
the question posed in the title of this paper. The 
ensuing discussion will show that it is the answer 
to the question “Who is a Sikh?” which will 
ultimately determine whether Sikhism/Sikhi is 
inclusive or exclusive. 


Given the definition of Khalsa as above, a Khalsa 
is, at the very least, both Amritdhari and 
Keshdhari, 1t cannot be otherwise. It is common 
knowledge that large swathes of the Sikh 
Community (Panth) are not Amritdhari. Even from 
amongst those who have undergone the Amrit 
ceremony there are too many who fail to abide by 


a3-eATY ust Sean 


March-April 2017 


the code of conduct to which the Amritdhari are 
oath-bound. The majority of those who maintain a 
turban and beard actually have trimmed beards. 
Almost no Sikh can or does abide by all the edicts 
of the SRM; almost everyone runs afoul of a few. 
So, if to be a Sikh one has to be a Khalsa 
(Amritdhari and Keshdhari), or at least a 
Keshdhari, who must abide by the SRM, then it 
becomes self-evident that the overwhelming 
majority of those whom we now consider Sikhs 
will be rendered non-Sikhs. Such a religion will be 
exclusive. And if Sikhism/Sikhi is to be defined as 
is the term Sikh Religion, then this exclusive 
Sikhism will be an extremely small community in 
terms of numbers, unable to retain its position as 
the fifth largest religious community, though that 
numerical superiority should scarcely be of any 
import. 


A look at the empirical evidence will show that, 
by and large, Sikh communities at their own local 
levels do not accept this exclusivist definition, are 
more tolerant, and accept all of the above- 
described, often with derision referred to as 
““failed/lapsed” Sikhs, as Sikhs, no less than they 
accept the other so-called ‘perfect’ ones. With 
such a_ practical approach Sikhism appears 
inclusive. But such inclusiveness is more a 
practical accommodation than a sincere belief in 
the rightfulness of the acceptance, and hence may 
be rightly referred to as false or fake acceptance. 


Thus far, exclusiveness and inclusiveness have 
been discussed only with reference to the external 
appearance, to the dogmas, to the ritual demands 
of the religion and to the need to abide by the 
SRM. But there is another component of the faith 
that has to be considered: the message of the 
Gurus as finally and firmly embodied in the 
AGGS (or SGGS). How does the AGGS define a 
Sikh, and thus define Sikhism/Sikhi? 


Without going into any details, it 1s reasonable to 
assume that a person who lives by the spirit of the 
message of the AGGS, 1.e. believes in Sikhi as 
defined above, 1s a Sikh. This would make 
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Sikhism very inclusive, without any compromise 
or false accommodation. 


If this definition of ‘Sikh’ is unacceptable, then the 
objector has a hurdle to cross: why _ not? 
Answering this will likely be difficult; in fact it 
will likely be intellectually impossible. If the 
definition of Sikh can only be arrived at by 
incorporating other sources, and not just staying 
with the SGGS as the sole source, then it must be 
acknowledged that our eternal Guru (SGGS) 1s 
incomplete; that’s hardly a proposition any Sikh 
will find palatable. 


So, back to the question: How does the SGGS 
define a Sikh, and thus define Sikhism/Sikhi? 
When the Gurus started their mission and began 
preaching what was their intent? What did they 
hope to achieve? Did they intend to be exclusive 
only to the extent that those who believed in and 
accepted the spiritual message of the Gurus, 
ultimately reposed in the SGGS, would be their 
‘disciples’ (Sikhs), 1n which case Sikhism would 
actually be very inclusive; or did they intend it to 
be exclusive to those who would not only accept 
the SGGS but would also physically look 
different? What does the SGGS expect? 


One would be hard put to justify the stance of the 
SGGS if it should insist that the physical 
appearance or dress code was to be considered just 
as important as the spiritual message. I contend 
that the main purpose, perhaps sole purpose, of the 
message of the Gurus and the SGGS was to allow 
for mankind to find its relationship to God, a 
spiritual quest. This spiritual quest, very simply 
put, is humanity’s effort at overcoming its 
separation from God by obeying the Divine Will 
(Hukm) through Simaran (meditation on_ the 
Naam). 


My line of argument is bound to raise the hackles 
of many ‘pucca’(pukka) Sikhs: those who have 
implicitly appointed themselves guardians of the 
faith. When it comes to pronouncements which 
tend to question received wisdom, or that which is 
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accepted by the majority, the one making such 
statements 1s bound to be attacked from all sides; I 
can expect no less. But the issues have to be 
raised. For those who would virulently protest, be 
ever mindful that “/f an opinion contrary to your 
own makes you angry, that is a sign that you are 
subconsciously aware of knowing that you have no 
good reason for thinking as you do” (Bertrand 
Russell). 


I have argued that for Sikhism as a religion to be 
inclusive (a desirable outcome) it 1s necessary to 
give primacy to the SGGS as the sole measure of 
who is or Is not a Sikh. 


This does not however mean that we should 
abandon the legalistic definitions of ‘Sikh’, as 
used in the Sikh Gurdwaras Act 1925 or the Delhi 
Sikh Gurdwaras Act 1971, for example. The 1971 
Act is more stringent than the 1925 act, and 
requires that any Sikhs voting for the Delhi Sikh 
Gurdwara Management Committee be baptized 
Sikhs (Amritdhari). This legislation thus excludes 
from voting Keshadhari Sikhs who have not 
undergone the Amrit initiation, those Sikhs with 
shorn hair, and the Sahajdhari, persons who 
generally follow the Sikh lifestyle but are not 
initiated into the religion (definition adapted from 
Wikipedia). 


Such legal definitions are necessary on account of 
the practical/political realities of everyday life, 
especially (or only) in India. There circumstances 
demand that such definitions be drafted and 
applied to ensure that Sikhs are not subsumed by 
other _faiths/entities bent on __ reducing 
Sikhs/Sikhism to a sub-sect of some other faith 
group. These legalistic definitions must, however, 
be applied to the limited circumstances for which 
they were drafted, and must not be so stringently 
applied to other circumstances such that they 
would exclude many others from being a part of 
the Community. For example, no one has any 
qualms about appealing to my Sikh credentials 
when donations are sought from me, or when my 
help is required to use my influence, once 
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substantial, with the authorities to help the Sikh 
Community. 


But when it comes to speaking about, for or on 
behalf of the Community, people like me are 
pointedly excluded because my ‘roop’ does not 
conform to the desired look. 


Through all this it must be kept in mind (in fact it 
is something that is insisted upon by the orthodox) 
that every Sikh must abide by the edicts of the 
Sikh Reht Maryada (SRM); there is apparently 
no exception. There is no ‘rule’ in the SRM which 
allows some edicts to take precedence over others, 
though conditions imposed by some edicts must be 
met if certain other edicts are to have any effect. 
This does not mean giving up the idea of having 
any sort of ‘Maryada’. No organisation can 
function effectively without some 
rules/constitution (Maryada) to help it along and 
protect the interests of its members, as well as to 
streamline the various ceremonials that are 
expected by the laity in relationship to life, events 
such as births, marriages, deaths and so on. Every 
Faith has rules and laws of conduct that advise us 
how to live, and I do not mean just a moral code. 
But such rules (Maryada) should be kept at a bare 
minimum and cannot be considered immutable. 
They will have to be reviewed from time to time 
to cater for the contingencies of time and place. 
And yet it is recognized that we cannot, at the 
same time, afford to have a multitude of 
Maryadas; some balance has to be struck. This 
topic will be discussed by others at length and so I 
must leave it at this crossroad. 


Conclusion: 

The preliminary question, in the title of this paper, 
is actually a prelude to the real question of 
deciding who is a Sikh. Sikhism as embodied in 
the SGGS ultimately defines who is a Sikh. By 
accepting this, it should be clear that Sikhism is 
already inclusive, and not exclusive, as some 
Sikhs have made it in practice. A good working 
definition would be: “A Sikh is a believer in and a 
follower of Guru Nanak’s teachings”’. 


a3-eATYy ust Sean 


March-April 2017 


A narrower definition, in the legalistic sense, may 
of course still be necessary to manage ‘political’ 
issues which invariably accompany every religion. 
But such definitions must be used sparingly and in 
very restricted situations; to impose _ these 
narrower definitions on all who would claim to be 
Sikh does not do justice to the Gurus’ intent. In the 
final analysis Sikhism/Sikhi is inclusive. 

End of Presentation 


[The post-script below is not part of the 
presentation, but will help better understand the 
problems we face. ] 


Postscript 

On Sunday 16 April 2017 I attended the AGM of 
the Greentown Gurdwara (Ipoh, Malaysia). One 
item on the agenda was a proposed constitutional 
amendment. As matters currently stand only a 
Keshdhari Sikh can vie for the posts of President, 
Secretary and Treasurer (Principal Office Bearers). 
The rest of the posts can be filled by non- 
Keshdharis. The amendment wanted to do away 
with the keshdhari requirement for the 3 key posts. 


Understandably there was a protracted debate. It 
was repeatedly pointed out by those who wanted 
the amendment that so many Malaysian 
gurdwaras, taking the ground realities into 
consideration, had already done away with the 
requirement, and that these ‘mona-led’ gurdwaras 
were thriving well, many doing better than the 
keshdhari-led gurdwaras (mona here refers to 
clean-shaven Sikhs and those with trimmed 
beards/hair). 


The reason was obvious: the enlarged base of 
candidates allowed for a larger talent pool to tap 
from. It was pointed out that a look at the 
members in attendance that day showed that the 
monas outnumbered the keshdharis. Yet the 
motion to amend was defeated, something that 
could not have happened without the help of 
monas, many of whom were hesitant to make the 
change, preferring to maintain the long-standing 
tradition for now; the mind-forged shackles are the 
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hardest to break. 


It was later pointed out to me that rather than make 
the amendment for the benefit of the Community, 
some members/monas were actually doing it to 
take-over the gurdwara and use it as a power base. 
This ‘internal politics’ deterred more prudent 
Sikhs, including monas, from voting for the 
amendment. 


At the AGM, a question raised was “Why did the 
drafters of the constitution not say that the 
Principal Office Bearers should be Amritdharis’”? 
No answer was forthcoming for this question, but 
the reason was obvious: there would likely be not 
enough members who would qualify. 


In practice Sikhs in Malaysia adopt an approach 
which is in line with the ‘inclusive’ definition 
proposed in the above paper. There is likely no 
extended Sikh family in Malaysia in which 
everyone is keshdhari let alone amritdhari. 
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THE UNIQUE LOGO 
Questions from S Veer Gurbans Singh 


SX fen 2 aus d fen § far 
sg sete 7 


SX fen west fours 
(fds) & ass a= 3? 1 


nest feq & aga SOAS 


fern = US Game) 
* Seed fan Hua 3? 


fore aga d at als’? 
Sy west fis 2 aga & fen & ead fae at? 


send your answer with explanation on this e-mail 


Answered by 
Prof Devinder Singh Chahal, PhD 
Institute for Understanding Sikhism 
Laval, Quebec, Canada 
Sikhism @1uscanada.com 
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Q. 1. Who originated this unique logo? 


Answer. Guru Nanak designed 96° ‘as a logo to 


represent the Eternal Entity (God) in SIKHI. 
According to Guru Nanak, no_ specific or 
descriptive name can be assigned to the Eternal 
Entity that is why he designed this logo. 


Q. 2. How did he design this? 


Answer. Guru Nanak designed this logo, (W~ ) 
by using % (Ek - ONE) which does not represent 


numerical One (1) but Singularity, where the 
matter and space are highly concentrated into a 
single point so minute that it is invisible, therefore, 
it is also called Nothingness. Guru Nanak calls 
this Nothingness as SUNN. Then he placed open 


oora (8), meaning @J (Oh -That), which 
represent that ONE, thereafter, he geometrically 
(curvilineal) extended the open end of oora to 
represent SiS (Infiniteness) of that ONE. 


Q. 3. How did he pronounce it? 


Answer: There is no way to find out how did 
Guru Nanak pronounce 9°. However, it is 


evident from the following phrases of his bani 
(words) that he would have been pronouncing |= 


as feo @ SIS (Ek Oh Beant): 


1 (One): 


The ONE in this logo represents ‘One and Only’ 
according to Guru Nanak: 


Afog! Aa Ba? Fi 
va? j amet Bat’ FT Wl ToS I 


Sahib mera eko hai. 
Eko hai bhai eko hai. |/1|| rahazo. 
WOTSA, H: 1, US" 350. 
That (my) Eternal Entity’ is One and Only” 
Hey brother! 


ae 
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AGGS, M 1, p 350. 


@ (GJ - Oh) meaning ‘that’ to represent 1 
(One): 
o 6g us’ ode A 
Na oh marai na hovai sog 
WOTSTA, H: 1, US" 9. 
Oh’ (That - One) does not die’; 


thus there is no reason to mourn. 
AGGS, M 1, p 9. 


Note: Here & (@J - Oh) means ‘that’ stands for 


‘One’ since Guru Nanak does not like to use any 
descriptive or specific names for that Entity (God). 
Geometrically (Curvilineal) Extended End of 


98° ‘(Open Oora) represents Infinity of that 1 
(One): 
Gurmukh bezant dhiea*t-ai ant na paravar. ||46]| 
WIOIGTA, H: 1, US" 936. 
The Guru-oriented' person contemplates” the 


Infinite’, who has no limit’ or end”. 
AGGS, M 1, p 936. 


If we examine the above phrases, it becomes quite 
evident that in Nanakian Philosophy Eternal Entity 


has been addressed as 98° : % (One) stands for 
‘One and Only’, & stands for ‘@d - Oh’ (that), 


which represents “One and Only” and _ its 
geometrically (curvilineal) extended end stands for 
‘Infiniteness’ of That, “One and Only”. 


Therefore, ¥~ ‘can be pronounced as fa © ais 


(Ek Oh Beant) in Punjabi and as ‘The One and 
Only, That is Infinite’ in English. 


The % (One) used in (98° °) is not a numerical one 


(1) it represents the scientific concept of 1 (One) 
as ‘Singularity’ or ‘Nothingness’. ‘Nothingness’ 
is also called HS (sunn) and fede (nirgun — 
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without any attribute) by Guru Nanak. The 
Singularity or Nothingness or H® (sunn) or 


fede (nirgun) states of Eternal Entity (76 ) burst 


into HSE (sargun) state, the Universe. This 
phenomenon is called ‘Big Bang Theory’, which 
is well accepted in the scientific world. 
‘Singularity’, ‘Nothingness’, H® (sunn) and 


fSdE (nirgun) states of YW have been discussed 
by Chahal in detail [1]. 


98° ° Mispronounced 
On the other hand, many Sikh theologians and the 
Sikhs at large mispronounce Yas &a @ujarg 


(“Ek Oankaar”) or 8& BHATT (“Ek Aumkaar”). 


The survey of the available literature indicates that 
the early Sikh theologians, under the heavy 


influence of Vedanta, have pronounced 9” as fa 
@yjatg (“Ek Oankaar”) or PA BHATT (“Ek 


Aumkaar”’) because the writing of “Oankaar”, 
“Aumkaar”, “Aum” or “Om” on the top of every 
writing was very common in ancient literature. 
Giani Harbans Singh [2] says that it is not known 


who first started to pronounce %” - as af Qvjarg 
(“Ek Oankaar”) or 8& BHATT (“Ek Aumkaar”). 


However, I have noticed that Bhai Gurdas might 
be the first Sikh scholar who has pronounced %7 


as tal Quiatg (“Ek Oankaar”’) as is evident from 


his pauri 15 of vaar 3. [3] Thereafter, other Sikh 
scholars followed Bhai Gurdas’ pronunciation of 
we 


Bhai Gurdas (1551-1636) [4] is the most 
honoured scholarly figure in early Sikhism. It 1s 
also widely accepted that his Vaaran are the KEY 
(kunji) of the Aad Guru Granth Sahib (AGGS) [5] 
as declared by Guru Arjan [3, 4]. Many Sikh 
scholars believe that since he has compiled the 
bani of Sikh Gurus and that of Bhagats and Bhatts 
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into a pothi (granth) under the guidance of Guru 
Arjan in 1604, therefore, his pronunciation should 
be right one. One must not forget that he studied 
Sanskrit and Hindu Scriptures from Varanasi 
(Banaras) and is interpreting 98° under the 


influence of Vedata. [4] 


The first exegesis of the AGGS was written by 
Sant Giani Badan Singh Ji of Dera Sekhwan at the 
request and encouragement of Maharaja Bikram 
Singh of Faridkot. It took him six and a half years 
to complete it in 1883. This exegesis was further 
reviewed by a committee appointed by Mahant 
Bawa Shamer Singh of Patna. After incorporating 
the comments of this committee, the first edition 
of this exegesis was published by funds provided 
by the Maharaja Balvir Singh of Faridkot in 1906. 
It was printed by the Wazir Hind Press (started by 
Bhai Vir Singh) at Amritsar. The second edition of 
this book was published by Maharaja Harinder 
Singh of Faridkot in 1928 ([6] pp 205-206). 
Therefore, this formal exegesis became available 
in printed form only in 1928 (about 324 years after 
the compilation of the AGGS in 1604). 


This 1s considered a classical exegesis of the 
AGGS in a language called Braj Bhasha by a team 
of scholars of the Nirmala sect. This work is 
known as the Faridkot Teeka or Faridkot Vala 
Teeka. For all future attempts to interpret the 
AGGS, it became an ideal prototype. In this 


exegesis the & (oora) in 18 has been equated with 
€ (Om / Aum), the Trinity of God, which is a 


compound word formed with A (akaar), AU 
(aukaar), and M (makaar). It 1s mentioned in the 
Faridkot Teeka that Bhai Gurdas has pronounced 


the open oora (G) as Qvjarg (Oankaar), which 


means Aum or Om [7]. The same concept was 
followed by Prof Sahib Singh [8] and Bhai Kahn 
Singh [9] also reported the same meaning in his 


Mahan Kosh. Thereafter, the pronunciation of 18 


as Ya yiarg (“Ek Oankaar”) was widely 
accepted by the Sikhs at large. 
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It 1s evident that from the above discussion that 


pronunciation of 1@ as Ba Gag (“Ek 
Oankaar”) or ta BHATT (“Ek Aumkaar”) is work 


of Nirmalas trained at Banaras (Varanasi). 


However, Eniarg (Oankaar) and C@HatTg 


(Omkaar) represent Trinity of God in Upanishads. 
Guru Nanak is against the existence of the Eternal 
Entity as Trinity - Brahma, Vishnu and Shiva, the 
fact being ignored by many Sikh scholars. On the 


other hand, those, who pronounce it as Ba 
Eniarg (“Ek Oankaar’’), interpret it as “One 


Creator’ since Gniarg (Oankaar) has been used 
in Gurbani metaphorically as “Creator”. They are 
doing so to break its link from the Trinity, 
however, it is evident that Eniarg (Oankaar) 
represents Aum / Om in Upanishads, which cannot 
be challenged. Moreover, the attribute, “Creator”, 
has already been included as d93™ UDH (Karta 
Purakh) in the Commencing Verse. Therefore, it 


cannot be “Creator” since one attribute, Creator, 
cannot be used two times in a definition of that 


Eternal Entity. Moreover, open Oora (8) with 


geometrically (curvilineal) extended end cannot be 


called Eniarg (Oankaar) and Guard (Omkaar) 


under any circumstances [10]. 


Comments on Study of 16 by Veer Gurbans 
Singh 

(The article, 1@ (@eda"d) (Ay-kan-kaar) ATS 
TJSUJATS| Sat Gurparsad Il, sent by S Veer 


Gurbans Singh to S Gulbarg Singh, the then 
President of the Global Sikh Council.) 
Veer Gurbans Singh writes: 


<afded fry At wIs NeATIG TT ure ‘ea 
@ Sis FA Ss’ (OneOho) J | WY FT? fEA 
Cade aS WA AfsHS ol J faGfa »my At 
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3 fogne fry At fase 3 wets & 2 fea 
Gorge fea ti 

Veer Gurbans Singh does not agree with the 
interpretation 18 as ‘Ca & Bis wT wz’ 


(OneOh«) by Devinder Singh Chahal” because he 
has copied the idea from Nirmal Singh Kalsi’s 
book. It is an absolutely wrong allegation since he 
is not aware of the fact that Kalsi [11] has 


interpreted 18 as Ekooooooo000. Chahal wrote to 


him a personal letter that he is interpreting only Ek 
(1) of 18, which is composed of (One + Open 


Oora + its extended end) and is ignoring to 
interpret two essential parts, (open oora) and its 


(extended end), of 16. 
Veer Gurbans Singh further writes: 


“fed ost SHGTAH wy Ad wruel feces 
ut fas ta & is A nds due ta | feA 
e wae adie 3 ‘fea & Suis d uss an fed 
seat re fr as ats & t uge ‘ev ats 
Jo 3 fen sg ws Tt es fe3s us ea & 
ans A vidéo’ t nga ged Jo ‘fea Gri (GH) 
aus d fea s fd sa 3 fea ns R GH tt 
deg ag dd Jo | fed wu At ws Ww Ot 
efea feariimrad fea at saa ofa fom 
cfeed fry rt wruet fen feces? 2 yard 3 
dg wd fey yes ve fourdt set TICA rH 
6 ses ay dd Jo 3 we ad JS Tet 
DICH Ht ufss feurdt Ja frat ow Tt urs 
fraguiag td tat a 61 ct dud 
feo dtorg & rest atst 1“ 


Here, Veer Gurbans Singh says that he (Chahal) 
has introduced confusion by the application of his 


wisdom by pronouncing 18 as ‘ea & avis At 
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MOS’ (Ek Oh Beant). He is disputing Chahal’s 


interpretation by quoting that Bhai Kahn Singh 
interprets, ‘6’ @ Wo ‘yy, (meaning of open 


oora as Aum), therefore, its meanings are, ‘frag 


Ent (GH) SiS DP (Lk Aum beant). Bhai Kahn 


Singh [9] is very intelligent editor of Mahan Kosh 
since he has to give all the meanings, being 
commonly used, of every word. Here again Veer 
Gurbans Singh cleverly ignored my explanation 


that meaning of ‘& (Open oora) 1s eg (Oh - That) 
also in the Mahan Kosh of Bhai Kahn Singh. 
Thereafter, Chahal further quoted that ‘8’ (open 


oora) means (Oh - That) in Gurbani as follows: 


fas ufs & TH SoemHII 
HO Hod Ufs NoTs WHI JIS Il 


Blessed is that 8 (8d - Oh) flute of Ram, 


which is played by him. 
Then pleasant but unbeaten sound vibrates. 
AGGS, Naam Dev, p 988 [1]. 


Veer Gurbans Singh further writes: 


“<@@ duaesd feo agferr a fhe foase 
LG 2 US 8dae oS IA ot FezdI FECT 
AH ALFA & UTS UVa IAT E71? 
Bi Fad eH BF 2 AT Gnigds 2 YS HT 
a8 OF FIM OF" (GF) FIT HS ((5TE | 
Ba Baal [fet CUT | Ga" Ola UA 
TITY | 

(He TS Pa 4S HI TB OF EE HAT AIS 
SY ATE Giiag to cs ast Sc we e 
Cade "da FS feaAd 2 lead ae Ae 
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qe was adl fA @ cus’ gqoexst 2 
feees WH Ta We JAI) 


Veer Gurbans Singh concluded his discussion that 
I stands for Punjabi numerical one (1) as 


aay (Ekankaar) and ‘@? (Open oora) as 
Gyjarg (Oankaar) has no connection with 
aay (Ekankaar). He ignores the presence of 
‘G (Open oora) as Gvjarg (Oankaar) and also 


ignores the extended end of ‘& (open oora). 


In fact, 16 is composed of three distinct 


characters: 

One + Open Oora + Extended end, as explained 
earlier. 

‘One’ is not a numerical One (1), as accepted by 
Veer Gurbans Singh, but it represents 
“Singularity” in scientific world, open oora 
represents that “One” and its geometrically 
(curvilineal) extended end represents “Infinity” of 
that “One” as discussed earlier. Thus, it is 
pronounced as “Ek Oh Beant” in Punjabi and 
“One and Only That is Infinite” in English. 


I would reiterate that although Bhai Gurdas is 
very respectable scholar of his time but he has 


declared “One” of 1G as ‘@aata (Ekankaar) 
and he further says that ‘@ (open oora) as 
Gyjarg (Oankaar) has been placed besides the 
aay’ (Ekankaar) - the “One”. Therefore, 
under these circumstances 16 should be 


pronounced as taarg’ (Ekankaar) 1s Gvjarg 


(Oankaar). Bhai Gurdas does not say anything 
about the third character, the geometrically 


(curvilineal) extended end of ‘@ (open oora). 
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I want to point out that Bhai Gurdas [3], Kalsi [11] 
and Veer Gurban Singh ignored interpretation of 


the very important characters of 1@ : open oora 


(@ ) and its geometrically (curvilineal) extended 
end, however, Bhai Gurdas did interpret “@’ (open 
oora) as Qvjarg (Oankaar). 


According to Bhai Kahn _ Singh taasy 
(Ekankaar) means “God, One Creator” and as f&a@ 
JU, faq wrargs (of one shape, one form) in the 


Mahan Kosh. However, according to Guru Nanak 
the Eternal Entity - 1G (God) cannot be 


represented in any shape or form. Moreover, 18 


cannot be interpreted “Creator” since attribute, 
Ags Udy (Karta Purakh), is already present 


among many others, which follow 1@ in the 


Commencing Verse. 


Moreover, 16 also cannot be interpreted as 


@yiag (Oankaar) since it stands for Trinity of 


God (Brahma, Vishnu and Shiva) in Upanishad, 
the fact that cannot be denied. 


Q. 4. According to him (Guru Nanak), what 
does this indicate? 


According to Guru Nanak, 16 represents the 


Eternal Entity, which exists forever. Guru Nanak 
has explained the Eternal Entity as follows: 


wf! Av’ Aarte’ Ag Il 
J SY AY Sod DHE St AG NI 


Ad sach jugad sach. 
Hai bhi sach Nanak host bhi sach. ||1]| 
WOIGIA, AY, US 1 [12] 
Was in existence’ before the beginning of the time 


and space ; 
3 ; ; , 
Was in existence in the past ; Is in existence in the 
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present’; 
Will remain in existence forever’ (in the future)." 
AGGS, Jap 1, p 1. 





There is neither descriptive name nor any pronoun 
(He/She) for that Eternal Entity in the above 
phrase, since, according to Guru Nanak, no 
specific or descriptive name can be assigned to 
this Eternal Entity. 


Figure 1. Commencing Verse reproduced from Kartarpuri Bir 


Q. 5. Where did he use this? 

Guru Nanak has used 16 with all its attributes in 
the original form before the padshed (without 
separating each word and without any use of 


coma, semi-colon, colon, or period etc.) as found 
in the Kartarpuri Bir Fig.1:[13] 


It is evident that originally 16 was clearly written 
as an independent logo for Eternal Entity, which is 
followed by its different attributes. Later on while 
making further copies 18 has been mixed with its 


attributes as follows: 


WW AfsaHads YsHfsTse fade IMa Busts 
WMHAOHAsTSYAT TEN 


This phrase is called “Commencing Verse” since 
the Aad Guru Granth Sahib (AGGS) [5] starts 
with this phrase, however, it is erroneously called 
as “Mool Mantra” in spite of the fact Guru Nanak 
does not believe in any Mantra system. 
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Later on after the padshed the Commencing Verse 
in the AGGS, published by the Shiromani 
Gurdwara Parpandhak Committee, (SGPC), but 


I still remained attached to its attributes appears 
as follows [5]: 


WW Afsana YsHfsdse lade IMa Gusts 
WHOS TSYAT TEN 


Ek Oh Beant sat naam kartaa purakh nirbha-o 
nirvair akaal moorat ajoonee saibhaN_ gur 
parsaad 


If we use the current system of punctuation then it 
would have been written as found in the 
Kartaripuri Bir (Fi. 1) as follows: 


—W 
Afs aH age Udy fags fageg ware HT 
fs waat AS Te ute 


It indicates that 1@ is Eternal Entity, which is 
followed by its many attributes from AS to 


ute. In fact, it should have been written as 


found in the Kartarpuri Bir but I have reproduced 
it in three parts for easy explanations of 16 as 


follows: 


WG ' 
Afs oy ages yay fagse fase” wars Hats 
WHat AS * Ts UATE 
Since the first part, 1& ' is an independent logo, 


which represents the Eternal Entity. 
The second and third parts are the attributes of this 


Eternal Entity, iW 2 which distinguish it from the 


God accepted in other religions. 


The Commencing Verse has been inserted by 
Guru Nanak and Guru Arjan before the beginning 
of every raga, every major section and subsection 
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of the AGGS [5] as such without abridgement or 
in an abridged form as follows: 


Complete Form 


—W ! 

Afs oy Aas YsY fagse fogeg ars HI 
fa oat AS 

gs yAte' i 

Ek Oh Beant! 


sat nam karta purakh nirbhaco nirvair akal murat 
co : @) 
ajyuni saibha’n 
ae 
gur parsad’. 


This is the complete form and appears 33 times in 
the AGGS. 

The One and Only - That is Infinite! : 

Exists; 

Source of every evolution; 

Without fear (Not governed by any other); 

Without enmity; 

Timeless (Without effect of time); 

Neither takes birth nor dies (Never comes into an 
anthropomorphic form); 

Originated by Itself -; 

Enlightener/Enlightening; and 


Bounteous? 


Abridged Forms 
i) 1 
Afs OH aga" yay ” 


ad yAte'n 

Ek Oh Beant! 

sat nam karta purakh a 
Gur Parsad°. 

From the second part, 


fogs? faseg wars Hofs “At AS’, 
have been deleted. 
This form appears 8 times in the AGGS 


The One and Only, Oh, the Infinite! , 
Exists; Source of every evolution 2; 


Enlightener; and Bounteous?. 
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ii) 1" 
Afs OH * 
Ts yAte 


Ek Oh Beant! 

Sat nam” 

Gur Parsad>. 

This form appears twice in the AGGS. 


In this form ATS UY * have been deleted from 
the second part. 

The One and Only, Oh, the Infinite! : 

Exists; 


Enlightener; and Bounteous?. 


iii) 1 
AfS’ 

gs yAte i 
Ek Oh Beant! 
Sat 


Gur Parsad>. 
This form appears 523 times in the AGGS. 


In this form, even the OTH * has been deleted. 


The One and Only, Oh, the Infinite : 
Exists; 
Enlightener; and Bounteous 2, 


This form is also found in the Dasam Granth three 
times at pages 1, 11, and 127 [14]. 


iv) 1! 

This form is only found in the Kartarpuri Bir 
(Fig.1) but not found in the AGGS, published by 
the SGPC since it is always followed by all the 
attributes or only very essential ones, e.g. only 


one attribute, Ars’, from the second part, and two 
attributes, JId and UATE, from the third part. 
Thus the shortest form 1s: 
WG AS qe yAte’ 
Ek Oh Beant! Sat * Gur Parsad’. 
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The Commencing Verse appears in full form 
before all the major sections and in the variously 
abbreviated form on sub-sections of the AGGS to 
emphasise that the reader must keep in mind the 
characteristics of the Eternal Entity before reading 
the bani (words). 


Some scholars in their continuous efforts in 
diluting or eliminating the originality of Nanakian 


Philosophy, the open oora (@) in original logo, 


—G, (Fig. 1) has a been 


mutilated jf net 


misconstrued to look lke Ek Aumkaar / Ek 
Omkaar (Figs. 2). 


AB% 


Figure 2 


The shortest abbreviated and most used form of 
Commencing Verse in the AGGS 1s as follows: 


W Afs gg yATe 


(Ik Oh Beant sat Gur Parsad) 
This form has also been interpolated by such 


scholars by re-introducing OTH (Naam) with fas 
(Sat) and by replacing uAte (Parsad) with a new 
word atods (Vaheguru) as follows: 


IW AfsonH Std i 
(Ek Onkaar, Satnaam Vaheguru). 
The irony is that the word, etodd, has neither 


been used by Guru Nanak nor by any other Sikh 
Gurus, whose bani is incorporated in the AGGS. 


Strangely, this phrase, 18 Af3saTH wtodg ll (Ek 


Onkaar, Satnaam Vaheguru), is neither found the 
AGGS nor in the so-called Dasam Granth. 


However, in stead a new pharse, l= 2 HT wtodg 
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Ht at S3g Il (Ek Oankaar Sri Waheguru Ji Ki 


Fateh) is found at pages 39, 74, 119, 455, 709, 
712, 716, 717, 719, 809, 1389 and 1394 in Dasam 
Granth.|[ 14] 
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WHICH IS GURU NANARK’S 


REAL GURPURAB DAY 
[English translation by S. Hakam Singh, Sacramento 


The entire Sikh society, Delhi and Amritsar 
Committees, T.V and radio channels, Gurduwaras 
in foreign countries, friends and associates, and 
even unacquainted persons congratulated each 
other on Guru Nanak’s birthday. Crackers were 
fired, environment was polluted, Akhand Paths 
were started, held and got held, for more loot 
Sampat Paths were also performed, Parsad was 
served and eaten, Langars were prepared and 
eaten, Taxalis got 18-18 meter Kachhehras 
stitched and distributed, the false shop of 
Nanaksarias went beyond expectations when man- 
sized painting of Baba Nand Singh was 
worshipped, poems and essays were also read, but 


did anyone courageously try to say that today is 
not Baba’s birthday? 


In deference to tradition, one of my radio 
broadcaster acquaintance directly broadcast Sri 
Akhand Path Sahib Ji, because that is his business. 
But what was achieved, and what was earned, 
perhaps any wise person would’nt have thought 
about it. Because, according to Jaswant Zafar’s 
Ji’s poem, we are afraid of even entertaining a 
thought of real Nanak, to learn from Nanak is 
beyond imagnation. Jaswant Zafar Ji writes, 
“Ankles covered with dust from long walks, heels 
cracked by long travels, dry beard tangled by 
duststorms, hardened facial skin beaten by icy 
winds and in the hardened skin protruding high 
bones, fearless shining eyes in the high bones 
which consider the society, government and every 
type of custom and tradition meaningless. It does 
not suit us to enteratin thoughts of those dangerous 
eyes. We only like Sobha Singh’s Baba, with his 
Lakshami Devi like fascinating red lips, rounded 
soft cheeks, silken dress and boon giving heavenly 
hand. We want benefactions and progressing 
offsprings, happiness, peace and wealth. For us 
real Nanak can prove dangerous, get our houses 
demolished and sons killed.” 
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To celebrate Gurpurab on Katak Puranmashi 
proves it, that enamoured by the fiction of Bhai 
Balay Wali Sakhi, written 120 years after Guru 
Nanak Pita left for the immortal world, which 
Professor S.S. Padam calls Baba Bluff, we are 
indulging in false activities. As Guru Nanak says, 
“You are bewailing uselessly, O Brethern, you are 
acting falsely.” Jandiala Guru Ka’s Masand 
Handal, who was born on Vaisakh Puranmashi in 
Samvat 1630, and after his death his sons, Bal 
Chand and Bidhi Chand are the creators of this 
tome of falsehoods. In fact, after the death of Bal 
Chand, his younger brother, Bidhi Chand had 
committed this ignominy by fabricating his elder 
brother Bal Chand as Bhai Bala and Guru Nanak’s 
contemporary and fellow traveler. The writer is 
Gorakh Dass and advisor is Lala Pannu, who 
prepared this Sakhi in Lahore plains and sent it as 
Janam Sakhi Bhai Bala, with decorations of 28-28 
colored illustrations, to all the important Sikh 
places of worship at the cost of crores of rupees in 
those days, and themselves took the responsibility 
of destroying those old Janam Sakhis, which were 
found available. The falsehood can survive only 
by destroying the real. 


In the end of Bala-2 Rupantar mansuscript it is 
written: “Samvat, 1715, Magh Sudi, 6 Pothi likhi 
Gur Parsad Gorakh Dass Sangat Guru ka jachak. 
Waheguru Satguru Ji.” (“Pothi is written by 
Guru’s grace by Gorakh Dass, beggar of Guru’s 
Sangat, on Magh Sudi 6, 1715 Samvat. Waheguru 
Satguru Ji.”). [If anybody wants to confirm this fact 
then one can do so in Central State Library, 
Patiala, in Janam Sakhi Bhai Bala, Patiala 1987, 
pages 151 to 463. And, “Hasal bahut kharach 
kachhu nahi karay tagir na koi. Nanak aisi umadi 
khijmit bina bhag kiyon hoi. 4.” ibid p. 463. 
(“Gain plenty, expense nil, nobody can take it 
away. Says Nanak without luck one does not 
receive such a fine service.” 4, page 463 of Bala-2 
Rupantar). 


First of all let us see what does Avtar Dharna 
mean? Because, some fools get agitated if it is 
written that Baba Ji’s birthday was in Vaisakh. 
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According to page 88 of Mahan Kosh, there are 
many meanings of Avtar Dharna. It means: birth, 
pregnancy, take birth, descend, action of coming 
down, according to Puranas emergence of some 
god in some physical form, see Chaubis Avtar and 
Das Avtar; (for example) “Avtar does not know 
the extent. Parmesar Parbrahm is unfathomable.” 
The creators of Gurbani condemned Devtavad in 
their Banis but we are determined to turn our 
Gurus into Devtas. If according to Puranas, 
Devta’s birth as Avtar Dharna is right, then we 
need to change this expression. 


Now we shall consider the real birthday of Guru 
Nanak Sahib according to the research of Karam 
Singh Historian. On page 69 of Gurpurb Nirnai he 
writes thus, “(2) Now, I shall search Christian, 
Parvishtay and Hyri dates corresponding to 
Vaisakh Sudi three Samvat 1526. On 14 March, 
Tuesday is Chet Sudi one: computations are not 
being written because the article will become quite 
lengthy and beyond the understanding of an 
ordinary person like me.” He further writes, “It 
means on Vaisakh Sudi three Samvat 1526 it was 
Saturday 15" April 1469 C.E. ” Karam Singh 
Historian’s book ‘Katak ke Vaisakh’ was first 
published in 1930. Bhai Vir Singh made this 
announcement from a stage that, “Katak ke 
Vaisakh is a very valuable gift for the Sikh 
nation’, but at the same time in a dramatic manner 
sale of the book was stopped and any copy that 
was found was confiscated. (Iam) grateful to Hira 
Singh Dard Ji, who after obtaining a copy from the 
library of Sardar Gurbakhsh Singh Bagbanpura, 
got this book reprinted in 1932 and made this 
valuable ‘gift’ available to the Sikh nation. 


Karam Singh Historian writes on page 122 of this 
book that Katak’s tradition (according to the 
statement of Mr. Macauliffe) was started by Giani 
Sant Singh Ji. Mr. Macauliffe states the reason 
that Ram Tirath’s festival being held on Katak 
Puranmashi all Sikhs used to go there. To prevent 
them from going there Giani Ji started celebrating 
Gurpurab of the auspicious birth of Adi Satguru 
on Katak Puranmashi. Thus, it was then that it was 
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made a custom with the government’s power, but 
now it appears to have become archaic. It is an 
episode of 1925 only that celebration of Gurpurb 
on Katak Puranmashi was started at Nankana 
Sahib, before that nobody there had known about 
this day. If another about sixty years passed like 
this, then people will start saying that this Gurpurb 
used to be celebrated at Nankana Sahib on Katak 
Puranmashi from the very beginning, just as these 
days all consider the Gurpurb practice started by 
Giani Sant Singh as ancient. 


My personal view is that Bhai Surat Singh, 
Headgranthi of Darbar Sahib, who is the author of 
Sikhan di Bhagatmal and says that this book is the 
work of Bhai Mani Singh Ji, and his son, Giani 
Sant Singh, who were associated with Nirmala 
sect, were also influenced by Baba Bluff. The 
Jandiala Guru people with their influence in 
government and money power enforced Baba 
Bluff at every place. Barring Janam Sakhi Bala, in 
no other Janam Sakhi Baba’s Avtar Purab 1s Katak 
Puranmashi; instead Vaisakh Sudi Teej is found 
written. 


B-40 Janam Sakhi: B-40 a_ handwritten 
manuscript, which is presereved in previously 
known as India Office Library, (now Foreign and 
Commonwealth Office), London makes no 
mention of Bhai Bala, and Guru Nanak Patshah’s 
birthday is found written as Vaisakh Sudi Teej. 
When Bhai Veer Singh got its copy he named it 
Puratan Janam Sakhi. Hafizabad Wali Janam 
Sakhi was got completed as Pothi Sach Khand in 
near about 1619 C.E. by Meharban with his own 
hands, who was the beloved nephew of Guru 
Arjun Patshah and promising grandson of Guru 
Ramdas, and he, too, wrote the birthday as 
Vaisakh Sudi 3 alongwith details of the place of 
birth. Another important Janam Patri Babe Ji Ki, 
whose author is Bhai Bula Padha, resident of Dalla 
town, a disciple of Guru Amardas and close 
associate of Bhai Gurdas, who made up the 
remaining deficiencies of Sakhi Mahal Pehle Ki, 
in this work also, which was completed in 1598- 
99, the birthday is entered as Vaisakh Sudi 3. 
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Saido Jatt, a Mujangan, Lahore resident, who was 
a preacher in Peshawar area, penned a Janam 
Sakhi in 1657-58, which is known as Puratan. 
Knowing the truth Saido, discarding Bala’s date 
and basing it on Seehan’s Sakhi Mahal Pehle Ki 
standard date, brought out his unique Sakhi. 
Mehma Parkash, verse, 1776 C.E. by Sarup Das 
Bhalla, a descendent of Guru Amardas, and 
Mehma Parkash, prose by another unknown 
person from the same family in the middle of 19" 
century, in these publications under this title the 
birthday is also given as Vaisakh Sudi 3, because 
that was the effect of the tradition of Guru’s 
movement. For instance, the D.A.V. College 
manuscript number 2000 and all these works 
accept Guru Baba’s birthday inVaisakh. 


The first sheet of horoscope, which Jandiala Wale 
Handalkian’s got prepared in near about 1656-57 
C.E. starts something like this: “Janam _ patri 
Nanak Vedi di; Samvat 1626; miti Katak Sudi 
Puranmashi; Nanak janam leeta; adhi raat ghari 
upar Kalu Vedi de ghar; Kalu da_ Purohit 
Hardayal Brahman aha; ate nale Gurdev aha; 
vadi vela Kalu Hardayal de ghar gaya. ....... Tan 
Bale vida leeti Talwandi gaya.” (Nanak Vedi’s 
horoscope, Samvat 1626: Nanak was born on date, 
Katak Sudi full moon in Kalu Vedi’s house after 
short time over midnight. Kalu’s Purohit, 
Hardayal Brahmin came and also Gurdev came. In 
the afternoon Kalu went to Hardayal’s house. ..... 


Then Bala bid farewell, went to Talwandi. From 
thence onward a Janam Sakhi, Bala Rupantar was 
prepared. Then, to malign Guru Nanak Pita’s 
conduct/character, Ranghar Wali Sakhi, and in the 
same manner telling Guru Angad Patshah to bring 
his daughter fully prepared in the night (Sehaj- 
Kasehaj wali Sakhi) and many more concocted 
stories were put in it to prepare Bala Rupantar 2 
decorated with 28-28 illstrations and was supplied 
to all impotant Sikh religious places. This work 
went on for many decades. In the handwritten 
manuscript of Bala Rupantar 2 it was written that 
this Janam Sakhi was got written by Bhai Bala in 
the presence of Guru Angad from Paiday Mokhay 
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in 1582 Samvat. Wheras the truth is that in Samvat 
1582/1525 C.E. Bhai Lehna Ji had not even met 
Guru Nanak Pita. 


The manuscript which arrived on Samvat 1770 
(1713 C.E.) for Payare Lal Bedi, F-17, Jangpura 
Bhogal, New Delhi itself summarizes in loud 
tones: “Janam Patri Babe Nanak ki sampuran hoi; 
Veervar pehar din charhay; Samvat 1770 de 
beetay hoay mukki; Likhvai Sangat Singh Sood; 
Likhi Atma Sigh Sood; Kirtantye; Vich rarday 
Lahore de. Agay lagat Pothi likhi 300 rupiye.”’ 


(Janam Patri Baba Nanak finished on Thursday 
afternoon, ended on completion of 1770 Samvat, 
Sangat Singh Sood got written, written by Atma 
Singh Sood, Kirtania, in Lahore plains. Further, 
cost of the Pothi writing, 300 rupees.) 


According to present rates this amount comes to 
three lakh thirty thousand rupees. With sinister 
designs Handalkias used it as a benumbing poison 
injection on Sikh thought and consciousness. 
Centuries have lapsed but victim of the swoon, the 
Sikh consciousness has still not been able to 
muster courage to look at it by opening its eyes. 
But it is not dead. It will wake up because 
determination to live is its special quality. 


Among the Sakhi tradition Janam Saki Bala alone 
tells us that Guru Nanak Pita’s birth was in Katak 
Puranmashi and forces us to accept this fictitious 
truth. Solution of this religious crisis can be 
possible by associating the Puranmashi date with 
any one of the two, father or the son, not with 
both. We have many authoritative proofs for 
accepting Sri Chand’s birth on Katak Puranmashi, 
which, having come from a dependable source, are 
irrefutable. Guru Nanak’s descendant from tenth 
generation, Baba Sukhbansi wrote a granth about 
his lineage, Nanak Bans Parkash in Samvat 1872 
(1815 C.E.). It is clearly written in it: 

“Shubh nakhyatra shubh lagan bar Katak mas 
puneet. Sri Chand satgur pargatey adbhut nirmal 
cheet.”’ (““Auspicious stars, auspicious hour, great 
sacred month Katak. Sri Chand Satgur was born 
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with unique pure heart.) Means Sri Chand was 
born in the month of Katak on Puranmashi. In the 
same granth Guru Nanak’s birth is written as 
Vaisakh Sudi 3: 


“Sambat Bikram nirpat ke pandrah sat khat bees. 
Akhaya (Sudi) teej tith mas bar Madhav (Vaisakh) 
pargatay Ees.” (In fifteen hundred and twenty 
six.Bikrami Samvat of the king, the Guru was 
born on Rahu (Sud1) third date month of Vaisakh.) 


Inspite of being a victim of Bhai Bale Wali Janam 
Sakhi, Baba Sukhbansi did not feel reluctance in 
discarding Katak Puranmashi date to give the real 
birth date. All this information is included on 
pages 102-103 of Sakhi Mahale Pehle Kj, 
Sakhikar Seehan Uppal, edited by S.S. Padam. 


When all this was happening then an awakened 
person, named Visan Singh was also active, who 
adapted Gian Ratnavli by of Surat Singh to write 
his Gian Ratnagar Kavya Granth in 1828 C.E. He 
was a disciple of Giani Sant Singh and Gurbhai of 
Rajkavi Santokh Singh, the author of Gur Partap 
Suraj Granth, but felt more proud of claiming 
himself as the grandson disciple of Surat Singh. 


Listen to him, although Santokh Singh and his old 
and modern followers did not listen: 


“Jab Handal Sur lok padhara; Bidhi Chand sut 
saktivara; Lait Mahanti Sikh banay; Turkan ki 
ganka ik ga-ay; So apnay grah aan vasai;Tab 
vartan taj deen lukai. Bidhi Chand Majhaut 
parsanga; Likhay gur dhari hit sanga. Aagay gur 
ki Sakhi nahi; Rachi ninda bidh bahut banat. Bale 
Angad ko dhar nama; Prathmay hi jhootha kiyo 
kama. Pandrah sahs pachasi mahi. Pancham thit 
Baisakh ki aahi. Paiday Mokhay likhi banai. Gur 
Angad gur milay na bhai.” 


(When Handal went to god’s world, his son Bidhi 
Chand got power became Mahant and made Sikhs. 
Got settled with one Turk’s daughter in his house; 
then people stopped dealing with him. Bidhi 
Chand wrote Majhaut story saying Guru also did 
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that; did not write Guru’s Sakhi any further; wrote 
slanderous accounts with many concocted stories. 
Bala used Angad’s name to tell great lies.In fifteen 
hundred eighty five Fifth day of Baisakh was 
shown as written by Paiday Mokhay. Bhai had not 
met Guru Angad.) 


Whatever untruth Rajkavi Santokh Singh included 
or was included in his Gur Partap Suraj Granth 
under the influence of Baba Bluff, it and Bhai 
Bidhi Chand’s character assassination of Guru 
Nanak to hide his wickedness, those were exposed 
by Bhai Visan Singh in his abovementioned poem. 


Now the Sikh nation has to decide whether it 
wants to celebrate Guru’s birthday on a correct 
date or else indulge in demeaning activities again 
on a false date of Katak di Puranmashi circulated 


by Baba Bluff. 
Guru Panth da Dass 
Gurcharan Singh Jiun Wala #647 966 3132, 810 449 1079 
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TI Sor UT mAs Tausa feast forgar 
Tddde fHu fACe sar 


Ad fre ATH S feat nis yaysAg AHN 3 , 
WIIG HSA BS et nis Jste Stemi 3.Mt 
Testi 3 Anat frsgt ms o Baesat 
& a fee eA S Tausa chit ears 
fesini| nsrrat soret wet, Ts SgS usa 
ast famrage -ats Te ,uTS 4S Tens , 
UAE ,uUS St ats Te-TI Be Het AUS Te 
Sd SS Te Ss owt famr J urer fomrets 
Hes t afe~gd 18-18 canst s wwe Te 
Toad a Fo tt vas ost free 3 zs 
de ot ag fest ae ae oe few at nen 
ae a sd ct ur ast aetafeset 3 Su TH , 
a ug ae ug at fan 3 SHS os fer TS 
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age ot afma atst fa ofa ara At BT HOH 
fee dt 


SAH SAH Ad fea Wears fitss Ist TSS 
ata sst6 Ss fro ure afoe al-fret oni’ 
UATE ast fata fea CAS surg Ji ug at 
dient at anfenr fA ag ates dt fan 
frmre fenrast 3 Afenr dei faBfa AAs ° 
at at atest Hava St MAT HAS SSA 'AeT 
a fore ude S St sae Jt aoa S faim 
Set St od tt TG! AASS Aes A fore Jo , 
“Sa US dt us oe BAGH jue fiirehai- 
Jad oe Gast ,Hed aga ure nisin 
Jeet ae sat sgeleha et una wat 
Jet food a uads vHat 3 uads vHat fea 
Jat fea ste sHadnt niut Ft AHA S 
HIad 6 3 Ud fawn t dst ven § fev 
ATA Wee Jol fear usdavax niur ur 
fomrs Usa" ATS Hea Sat AS Bt Ast fruit 
TatHAe Sant tet stg wes As feunt , 


JAH SHST S ide Hew HOTEN Ta ,Jo 
ot une od ,sufaat fer nromt Tal 


AG St ott Jo wat 3 Fuad sary , 
Hat 3 UA! nin Sea AS SHS usdaa 
fag sd Aas IT FATT S SOAS UIs, 
"Urs HIST HAST I 

asa tt uso S Touga Hogar fea 
Aas age dv fax ag aoa fusr & nave 
TOS ATS S AS ane fet wet sret 120 
TS set At mA ueH AtwA fAA SY , 
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We qe au an fee safes cA de Tt , 
gd ot mat der fuel TI sox Sa “Go 
fufeg sretd SY as Hey” infsnrer ag ‘ 
fae’ HOH SAT USOT ,eTHAS Jes "aT 
at Hs Ss ame BA tt SD 1630 HHS Care 
ae ve ns fact de dt fA az te uae 
Was US| TS Ve ot Hs TF amie se aret 
fat Se So ut MAG U nus FS ST WS Ve S 
o wet wer gat A TT Soa UT AHS 3 
JHASS Ast & ATT ATS ATS 


fours J doy WA S AEWA J wT US 
faa 3 ga add fee fea Hon ANH fenrg 
ast ws GH 2S adat gu dt ods ae AS 
HIS UTS FAY UGH HAE ST S Jats 28-28 
"HOH ATdt sret war’ fess aw frag o 
sit Tet ws A St use Aon Ardinit 
Cusag seis one Ado ST HH St , 
mtue fag fel MAS g SHE ATS a at 
ONG fex Axe S| To 2-Juisg ws uss z 
mats 3 tsa: 


FAHS1715 WH Fete fedt aa yATE 6 
ddd VA AIS TI aH Weall dag Afsag 
at A feR feR Te a unct agal de st 
Hege Ace ofeaddt ufenrer fes ASH , 
,1987 ufenrer ,ATot aret arena «Ss 151 
463 | 

WS: 

JTHS FIs UIT As SS Ad Sats 5 ASHI 
aoa mA Bxet funnfs faa sar fa 
SETHI 

Got Us 46311 XI AST TI 
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Hs = ufsar feo tle fa niesrg gar a at 
Hse 31 fafa act ns Hstenag feo , 


fase fotor are fix rar ot ot HoH fe Sarg or 


se 6 me Js Jl HIS AH TUS 88 
Uda t Aet AS HBOS JS MEST sHSTaAI 
Hoa ,ASH Uda" HOH fade jASH - 


UPEHS MATT ,JS MSS ct fort ,Ssgar 


fon tes a fan cafes ude dewain 
Mes MS TA MEST 


Mes 5 Wafd nis“ Il 
USHA uUTTAZIH ani II 


saat & adfanit 3 wmreat wet fes zesr- 
we UUs AS UT MAL Bt Agni g Ss Ves 
qa a ot ese JI HaT THONG Sear 
mess User usetysaag ota J st AS 
fea Fat TUBE ot Ss TI 


Je mut agH fw foncdnis tt oa Hava 
TI sot Atos & MAS HOH feo ad sterg 
Ade Il Tsuda feseu cus feS fous 69 
Jole 1526 Je H zA Adt fSs AHS (2) 
ustene nis ford cad tht ctret:'t stat 
Sse FT 14 sHgGT HASYNT G VS Het ulvst 
for a Bua Ket Sa I Wear ms A za 
AOGE HOY tt AHS S Aug tases”! 
md ferret Jo nigas eA Adel fe AHS : 
mys A 15 § Messed 15265 :et 1469 
Atiagn fr foredbus et ’atsa fa ferme‘ 
fea sut 1930 fasta ufos ufas 


set ata faw 3 Hen S feo vise ata “ , 
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Has Jug 5H tt Ss areal da aS ER ” 
fasta a feadt de age fest 3A St fase 
Hot CA S was ad four for 


Usset ot de fru vse ate fan 3 frgera 
ceaun fhu awaaous dt ofeadst fer 
fea andt yrs aga fen fasa g fees 1932 
AS Hs S UHS Ade fry aH Sg SSHS 
UUs KISS | 


feR fasta 2 us 3 aH fAw 122 fanedhias 
at feud ge fa Hatse ) tsa a foen* 
foratat HS fAu Ata (Atos = Aas MOAT 
ufemi| fuHes Hofse ange tHe vo fa 
ASA UTS S TH Shea wT Hor Je ada 
Ad fru Gag u@ AS ASI A Gad vee 
ZHS famrat At 6 asa usSHat 6 nite 
Afsag mt et ye de wm Fousa Hagar 
mds fest| SH STA AGS st gH tH , 
ut font ug nin feo ude oud fea freA 
mt foo Tl 


at dt ae od fa At aaarve Aa KSA 1925 
CA ,UdSHH 6 Tsuda Haat ids dfenr 
3 ufost fen fea § Ca aet Aoreat SH ad 
Atl AO & Jd SA Bg Ig Bw Te Zi Bat 
NMS Bd usd vn feu qeusa He S St asa 
THA Sg nin ce fomrst AS fAw Ate , 
Jol Ad wruar sherg I faa ’esag wfoa’ 
frat St sas FT He eet sret Aas fru 
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8 set not fru At at a aga 3 3 fA fase 
= usd famrdt As fhuw oa jfas cA 
fSoHs AuSte ares Had Jue AS, S St are “ 
a nd dent ’aee) J | Afsnrer arg famit 
ston 6 S wus Ada MAT ae aS 
TAY 3 UA ed OSG Ud a og agetenr| 
HOH At aero Sa a dd far St HoH ANH 
fess Taw ness “XSa ct udonat 
uUga Sdl Aart ferna wet Sta fof froer 
JI 


at 40-HoH AT 40-at :ca fers usa 
ufser fesmr urfen ofeaddt) ge ada 
WMS AHoeoe nteHsse fea Hsfinns T ( 
fore ot odt mis Tg sox sTet as UT aH 
USAT U HSH fesA feAta Het Sta fem 
fee o1 fA ct anit We aret Ste fru s 
uns det st CA 3 EAS "Usa ASH ANT 
Jena set HOH At at oH fest 
1619 "Udt HY ds frases 3 mus TSTStH . 
HAHS AISSH A TT ido USAT tds 35 
a fing sstt nis Tg THOA o Jedd 
UsT At S St WOH niAES F Sas ANS HOH 
fee eormy Het fof o 31 


fea TI HTSS UTE "HON ust aa mH at 
TI MHseA a ofrAET Sua J sret yer ura 
36 odd ,aAcedsiAy S TS TIA w fo 
at CAM HI@® ufss at * a feeAt fAHS 
fer fous fes ,ofdet godt wre § us ater 
99-1598 Udn JH 3 St HOH feen SAU At 
feo HAHS atst :etl HAateards fesrt Ae , 
3S Ae A finres t feore fea yorsa At 
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feu fea Hon Aat o fegHre atst 58-1657 
ce OH oe When Are J “ussa’ fAA SI 
MASS 3 as Ae 6 aS sat fest ge 
ast AS ct Aine ufys atest” 
ugHTes fst S nuorgs wet a nual BASS 
Adt dt faster atstl ag »ngeA t SAA 
Agu aA so 3 fea nfo yaa = :et 1776 
afest ms fH woes @ fan nismrs 
at Het & un nig fea nfo 19 fenrast 3} 
UNH SISA St Unit guaret feg Aon feen 
ery Feat a dt fest 3 faSta fea ag at 3 
SIT St UUs MAT Atl Stet HHH TT .S. 
mt feust Tg aa HAwS fed ATSt 2000 usat 
Ht @ HOH feen feAre a ot Hedin ISI 


HoH ust ct ufsst ussn Tg a Hfsnrs_~, 
& .et 57-1656 TS Jestani sod wai 
Surg aseret os fA sgt ag Tet I sASH 

ust area Fat St ms 162611 fit ose A 
USOHTATI SSX ASH Sst wat ws wet 
Cufs ae set e ufo we a udfos 
dsr FHE WII nS oS Wes 
mol gst zor ae defenra ct ug 


afenri fe F niet wer guisg fea ASH 
Anat fauirg atst wet fea fen fea Tg aaa 
frst & weutss G ws Ado Bel /THE- 
AAI-AfgA)gSteS A BET nitsaH sat sat 
Ah X Wer -ws IS ads AS ws ( 
Hfssdt a 28-28 fsnrg age 2 guisd 
H Dou aet vatant got fes x ,HaT a 
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Wd ugHa fRu osha nAget 3S fg 
uUgTESt Tet rer guisg t da fous uss 2 
1582 fees feo fou fest fa feo ASH ANT 
HHstes Tg vide ct duct fea set TSS 
Us He as feueet ac fa As feo 3 fa 
HHS At fea st aret ofgart .et 1525/1582 
TI soa fust At S HS St odt ASI 


flmrrdg OS Sdtiset jHauS sas ,17-M| 
ser (.81713) 1770 & uffor AHS fest 
dat my Cut Cut Se A yueA ages: 
“FSH ust aa sort at Aude Jeti erg 
ufag fes vail HHS = ats de neat 17701 
forest Has fur Feu feat wrsur frre 
ATsSell fea TS Bd F ia Bas vet fot 
Jue 33011 A uta Ut ahs nionrs fa BY 
sto gag gu sect 31 deofant 3s zs 
sduu oe fen 6 fru fesa 3 Baa" S Ho 
aasos afrs 2 Ad star zafsur Aen Sur 
Hoe ot frog get fru ssa ni jae 
US swa US aA BSTaS UT Io odl ag Aat 
wad faGta faBe a do feA_ fea Het odt 
ar fen UAT SI 


AM dt ugug fed es ASH Anat ser dt AS 
TI sox fust a HOH ASA ct USHA TT 
ATS S HAaT Adet Jl fA TSH HAS BIG, 
fs Atuss jusonat eet fat o far fea 
det 5S Sd SS Hs aA dt Hse J AAS I 
TIA Ut UTS S At Ge ct Hon fst Hoe 
eet AS AG as dt UsH'ea AS JS A 


eX & 


SIAUT Ads J nS JE ATA MKS ISI Td 
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oor U aA jee usta meant a, 
Soa SH’ mus wows Haul fea ada 
fea gaor atst (:et 1815) 1872 AHS "YOTH 
fan feo Aue ffi sd: 

HS Ouly AS Bs AT ASA HA USS 
Ht de Asad yae niess fags sisi 
H3eE At Be asa SHS UToHTa S Vet 
dfenr| feR ada fee ag SSA BT HOH fears 

Het :e efAmr FT 3 
Has fagn fgus & ues Afs ufe ai 
yr (fA) sta fafa HA ae Hf (AST)- 
yore STAI 


aa AYSA SkTSt as Bat ASH At oT fag 
Jee Hens HS Ka ct uss ct sta S 
AE A MAS ASH sdly ee fes dH od 
age” | fea Act Avot ATat Hoes uss at 
at "UGH .A .AMdiars Alot Gus Aurea A 
3 Uden J 103-102 fase & ua 


ae feo wa as aug fas At at fene fw 
ora fea ugag fore St AGHA AAA, 
fomira Iso° fea St 1828 Sreatas AIS ” 
fama gaara ate ‘ ful S nisae x niTUS 
at goo atst "ada fea fomrat As fru a 
Ue 3 TS THA Hse "TaySu AeA Ws 
ug nue nu 6 AIS fu we gqesTet At 
zug He ofA fhu a uss vor tHe feg 
age Atl GA ct St Ae ,ASe fH ns BAe 
UTE A nOtsa UE 3 avs odt Heat: 


fa Jee AS Ba une‘) fact ve AS 
Hasters | 
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Bet Hat fre Fars | 
JIA At Toa fea ae 
A mmue Jo mS SAT | 
Ze ZISS SH US BST | 
fact Se Hes YAS | 

fed ae ust fos Har 
Wa TT At ATS SIT I 
Jol fee faa aos Fare | 
WS Mae A OT STH 
USEH ot Sor at aH 
Ugd ATA USAT HTT | 
USH fas Sara at vic 
Us He feedt garet 

Td Mae Td fH o sret’’ | 


Hos THoadt Hse fh Ss wrue ae ysru ‘ 
3 yses da "ae ase feu “Han Fa 
att At stant famr BA a ms aret fact 
de 2S ntuat afenret § surBe wet A Ig 
urs ats famr 3 CAS -aT5a AoE a fesg 
set feno fru & nmuat Gusset afest fea 
a atts JS 


ve coe fku ond asa d fae Gu ag a 
Tuga mAs sda 6 Ha'Ca adet J Ar 
feg jot egos Set saat sdia "aor aw S| 
“XSa Tt UTSHAS St ast user oat” 
J 
TJ Tues oH, 
TdddS fHu fASs sear ,3132 966 647 # 
1079 449 810 


7K 2K 2K 2K OK 
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asa odt SAY 
HoH Ae set Bret Ut MASS 
Adenis fry Rash] 
HoH WS AY CHS F ae HOH Ao TST 
HoH tt Tet fry fefsaR ose Asfas ASH 
AD, ASS ASH Ut Teta Stadt Ad Hea cA 
avat dl feewot w Hs J fa ASH AH Tg 
nt @ HOH oS Aafas AN & fAgsy At A 
SSIS Aa-Sht @ AHI u dt fATsu FE 
fomr| fra fefsoH @ usse eaten fed 
Hon AM ow HdseysS WAS JI fA 
no Jen set "HoH A eos ast WS 
ASAT VSB ASH At wrfe Stet SS ST Aret 
"sod Wd at fas HS wH fea, A ae as 
TS uw dt arfea gud, set ~rfe Ani 
ge ut fas ws ao Gus cd afss Amt « 
yfia Jal "His ufsgs at Han AE feT 
As 3 eu uses I TS aS TS WOH AHI 
fen 2 uses det age d fusst su Adt S 
qseston’ fea set Hoy fry et feet AGA 
yore tt od git ae feA ASH At t Ja 
fous Gad aga fHeet Jo ws su Hd 
Toot 3s A eg es-feA $ ot etfimr di fA 
‘og att Aa od fa SSH BS UP OH BS Fel 
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Wel ASH Ato St yess AS 3 ea Shor FI 
cn un feo & Ao od fa FON AM 
unfsas ad et ns F ea uguuaTs., get 
TS SS ASH A ct SH det Ti 


aot aS SS ASH AT At ugy t weds 
CugS ex, firey Ast t AA 1884 St: fed y: 
aaHy fy At d‘HoH assem’ By wre 
wha ufga Ada feo sfimr At ud OA 
weSda'stHa wfime uw He AagH fry 

faAedmae 31912 a: fea, ‘asa fa gary 
fea a sfonr At fA sgt dt usse AoH 
Ady Ct ASHSTS WS He AUS" TT ade - 
zs ast feo -t 1926 get Sa fy Sd 
ni Od Sd OHA WS Teneet HOHAHT 
ct word 3 use ,AHIU Jt JonoHAt ct 
Aurea’ aga wrds fest Atl ug fefena 
wefow feg dat ung 3 fA fen 3 4A AGH 
uw wd, Td aoa At et yaa ct unt 
Asal STS 1969 St: SrA UWA ot Ser AI 
Hadh frry foredmis At fee Ja ., ‘set 
TS SS ASH At at uset J uset ant A 
fis Fat I Ca Aaa fea 3d fed first J, 
feR 2 fee ATS B AHS 1901 fHst Hye set 
TAH 31 fen 3 ufset ct fedt det anit act 
fuseh | use 115) Je at feeeat 6 fast 
1715 HHS ot feut det ga feus frst dA At 
fers os ays, Ass uA Aahms JI 
Je ae firs Ja fous vz feo AS FS yset 
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J4 fous dat wet tl feo feat Ja ot fous Jl 
fen & Sua odd faeHt wou oa dl HHS “ 
oy on ust fedt de yAre ot énry Wet 1994 
HIS Tg Wal fs adh +1659 Ho<dt 18 
ao) -thiowsdt di ug feA Aon APT e ( 
« uwrds feu ct fen & Sua fare JAOH At 
Ht dg Ta vod rt at As 1582uea A 
Shorr fist Sane Aet uot west fedtfes 1” 
We Feet Tl St 1525 ye 27 adh: fa Tg 
rt wy Sct 7) faepit 1596 HHS 10HSHT 1539 
nat AS AHS Hal (:et 


aet wnt At Ae AUS tt oot age fr fea 
UqSG Tt agst Jot oct All »ry ug ws ugy 
uadS CU are, yoIa? SS Fes AN S 
ot Av Ho fox Are All MA ATS UTA BTS 
We WS Jo ws yoga’ Tt od UG, as 
fea § 33 a, ust fort J, A fefson Utd 
AM S qsaet ct anedt 3 fefsmrad 
foun aS ude UavS A UA Ade JS UAS- 
fers tt got dus eS Ane fea wee Ja fa 
WH ysfes t aS Sst ASH At A, feo Tg 
wire te Tt <8 fare, HoH AU ad Ji 
adtdest feces fEA WS SS AfJHS Jo fa 
set TS ton oD Arel Wel HOH AAT 
Jesh <8 faust det di fen fea Jes S 
Ug its es Was age tt afan atst Jet FI 
fen HoH AU feu Sis gat t SAS TP - 
Aw faded ade TS Hod St cA 


a3-eATYy ust Sean 


March-April 2017 


Jol fae fa Hes SSt 3S Afon aAfoA Sst 
Ae 


JES tT HOH, HHS 1630 feat feo dfer 
At “HHS 1€30 feAa Fel Uden ASST 
fosz 3u ufos oS ott Ased Tg Ae 
Hon dew (At Tg Jes Yara, Us" 31) TS) 
gd tay Adtysont S we fea 17 
(Hades Ht ota wsegdese tt He AHS 
12705 fagut 4 det at fen @ usa fact ve 
TT HOH AHS 1660 faqut 13 HS AHS 1715 
faout 6 Jet At ase ve, fact des 3 ASST 
Mm freeat & feos d fa feo ae de tt 
To TI 





SIIavS ad mt fue Jo ., “as, fEA ASH 
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At w fens uss d A dg aoa ato At 
Jew UMS qge d 3 rue wy S Tg “ge 
mga tt dadt fea ag aoa ct riot 
forGe oor fa age d| ud ASH At es 
nics gee 2 wars G3 faa ats fomr 
J fa fed fas aet fefsofra fewest oct 
dfmur, not fen AD uz Had S SUE ww AH, 
Fat VaTst OS, TUS Cd Saad HS des 
ats JI fea fra ot Sas P| HOH AH ss ) 
unstige 3S we8uesfta-w we we 
Huo, UST 146) 

del HSH fry d wrue Ja ‘Al Ag stad Yara 
ysadse’ ct 37z wiftimrfe “aoa yaa fast 
unsa 3 afexr feo wmue Ads ww frag 
ade feue Jo: 


ysa ust A feat At asa fefsoHl forest 
WE TJ 4S Ao YaTAI 13 11 


Cyas vast F we J fa set ovat Se fry 
ae aS Sst ASH At cw fAag ag dd JS 
n fot & fefsana Ads Jl fA F “ict act 
nt, Jes & fAad age Je feue Jo fa eG 
e wg fea atv Ue od forr| fan @ oa dg 
ware nt =o feuest Uet ur aetl GA d fa 
add ust ae foo a foov]ect ust faurg ag 
fest fan fea GA d Jee at efanret ast 
WwW Tg sod wt Ast veto AT feA MA 
ae feu fesmr fa ag & fie WS Hor ST 


a3-eATY ust Sean 


March-April 2017 


Uedl was ust & ua a fora cfr e 
AYE ag fest 
JHa HSfddt AJ HSE! 
fout wfdast 6g wrod! 
use Uet Jat A AST 
Tet fama Ste safe 112911 
Ud Se Tet aT et 
n At ag wore faereet 
fag t a3uU0H Afs DSI 
wae sae wus fate FISH AcI 


al Hsu fry ot Quas feus 3 fes HUA J, 
at Ut wWead w ee set ws Tt 
frvect HOH AT dl ‘afse aaqgu weAG 
weet wus esa at atefs uerl at rt 
fxd Jo fa dest & WAS WOH At S 
us @ fawrR vfow a 3a fea Ah A feo A 
3 3 feg weer HHS 1715 fast 1653 FS (: 
J Hadl dl ufsar Ut St ge ASS Ue Jer dd 
fa Ae aet Ft ye Hoe Ja fa Got & AGS 
Jos sat fravect ASH AU I 3 Cot ct 
fous Ft dg aod yaw fenen oot fad 
Hal WT Aaet J? 


set qgeH A So wyemt sag feg get 
Hoes Hoes fag asd sett wea 
Sell 
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fefa aver fam gates & 
aod Ate amr wre 
fea Sra aS TU, 
or gare HITS” Il 
feA AOH A ad agy fry faAedmMa ct 
aA @ 3S AD, “Uod AM set Tony firey | 
nl AedIeH S'S fea AG ST eS S a HST 
Hg 33 a ons sa wet d a fa feg Ant, 
gol 3, Har@et J, fSfeur ae act uet J. 
Hoe t Ud Sdl, Cue @ AH Sd, Hoe t Ba 
ool, 2a 6 do a wind S uoee ole fra 
fen @ yg aA a fH8"| Us" -asa fa fer) 
131) 


UTSS ASH AMM 1619) sUSt AU 4 ST: 
HoH ust as At at 1597) eS At Hiss ( 
1574) ufge atet (:feu fas at aet aS a 
Tg aoa mM e@ foaceast en frag adt J 
Rune J fa ve TS oH & ast feast Tg 
Soa te rt aw foacegst odt A set as 
TS Hae ASH A, Ag vge ce At es 
fsyeet det odt 31 fen WOHAU 2 ws 
fea fout acta fen Sag mt et Ast AS 
AS ufos co fsdt CH 14 AWE 3 SAI 3a 
(1582) dot dl fen @ «gs feo fefimr AS 
w3 wis fea van feR 2 fed we 2 ASG 
lS BT aga d 133 fe (1715) 


a3-eATYy ust Sean 
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AS 3 HISe US ASS Idg vige ce wt 
2 sat TS S Use fine fas wr KS A 
faz afa wree der ot at aGe Je J at 
fen Aon AM eC wicsshr Teer ot fe S 
de age ott adt adi yo 7rata 
Teufsd usd td w3 GA t oH 3S ATE 
Hae ASH Ad got ws wast DI AS" Art 
fes we Gai fas afin adar, fia faa 
Hefas fost HHS 1597 feet )1540 Stet (: 
faut Jet set aS ct une feus oa odt atst 
Hell Je Ae aH Vs nS CA Ct aH 3S 
Wel Wet AOHAH ot de J wet dt 3 fA WS 
Mt tt Aon adhe St wryse vasa ct ufowe 
wy ft de d wet oI 

The Dallas, Texas Chapter of an International 
Educational Organization holds monthly seminars 
for multi-religious audiences on all world 


religions. Dr. Harbans Las has been invited to 
present Sikhism to this group. 


Et! EXPLORING 
ze=) FRITHS 


OIKHISM 


WITH 
DR. HARBANS LAL 
cornurspay ‘14H ELollins Blvd. Richardson. TX 


Complimentary Light Dinner will be Served. 


6:30-8:30PM 
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Gurudwara Guru Nanak Darbar Dubai 
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